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PREFACE

The second half of the nineteenth century in India witnessed the
birth of many valiant men and women of vision. If Mahatma
Gandhi was the brightest star among them, Jawaharlal Nehru was
the one chosen by the great Mahatma to speak his language when
he was gone. Indeed he did that with remarkable brilliance and
consummate dexterity. Gandhiji's will and moral leadership,
combined with Nehru’s vision and dynamism, shook the very
edifice of the British Raj in India and cleared the way for
Independence. We in India will always remember with gratitude
this great patriot and charismatic leader, who, along with Gandhiji
and a score of other great men, changed the course of history of our
subcontinent and transformed, for the better, the destiny of our
people.

An embodiment of modern spirit with faith in reason and
belief in Science, Nehru’s mission in life was not only to raise the
moral stature and ethical values of the people but also to improve
their standard of living. Endowed with indomitable courage and
strong convictions and filled with immense zeal to help and
emancipate his fellow countrymen, he sought to establish a new
order on which Indian society could be reorganised. Always
proud of India’s rich cultural heritage, Panditji was a student of the
pastand a prophet of the future, a thinker and a doer whonot only
studied history but changed it too.

As a thinker, writer, freedom fighter, parliamentarian,
administrator and leader of the Lok Sabha, Panditji left his indelible
mark in every area he chose to tread and in the process earned for
himself a permanent place in the history of our times. Perhaps
nothing we do today can repay abundantly for the innumerable
big and small things he accomplished for the people whom he
‘discovered’ “naked, starving, crushed and utterly miserable”.
And no amount of literature can match the power and grace of his
writings or the all pervasive excellence and versatility of the man,
to whom our nation owes a deep debt of gratitude. Having
possessed a very keen and analytical mind and having studied
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profoundly our glorious past, Panditji’s thought process can only
be described as endogenous. His portentous learning, pursuit of
excellence in life, sententious world view, and the great ideals that
he left behind him will be sources of inspiration for posterity.

This volume carries a collection of articles written by some of
Panditji’s contemporaries in public life and by other distinguished
personalities. These articles, woven with personal reminiscences
and narrating incidents, perhaps seeing light for the first time, seek
to give a clearer perspective of Nehru to all those interested in his
life and work. From his sister's remembrances of her ‘Bhai’, the
leaders” memory of their ideal leader, to the academicians’ assessment
of the man who moulded a newly emerging republic, each of these
articles will be of interest to the old and the new generations alike.
Some of the articles are based on the authors’ addresses at functions
held under the acgis of the Indian Parliamentary Group to observe
the birth/death anniversaries of Nehru in the recent years. A few
othershad appeared earlier inimportant national dailies or private
publications. Their inclusion in this publication, we hope, would
enhance its value.

We have received substantial help and encouragement from
various quarters in the preparation of this volume. We are most
grateful to the Honourable Speaker, Dr. Balram Jakhar, for constant
inspiration and guidance. Our acknowledgements and thanks are
all the more due to the eminent contributors to this volume. All of
them, despite their hcavy pre-occupations, responded favourably
to our request by sending their valuable contributions.

This volume is part of the Indian Parliamentary Group’s
humble tributes to Jawaharlal Nehru on the occasion of his birth
centenary celebrations. We dedicate this work to Panditji, in all
humility, with the hope that it would supplement the nation’s
efforts in perpetuating the memory of this great architect of
modern India and of parliamentary democracy.

New Delhi SUBHASH C. KASHYAP
14 November 1989. Secretary-General, Lok Sabha
and

Secretary-General,

Indian Parliamentary Group
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Jawaharlal Nehru : A Profile

Jawaharlal Nehru was born on 14 November, 1889. Regarding
the backdrop in which the family surname (Nehru) was coined,
he wrote in his Autobiography:

“A jagir with a house situated on the banks of a canal had
been granted to Raj Kaul* and, from the back of this residence,
‘Nehru’ (from nahar, a canal) came to be attached to his
name. Kaul had been the family name; this changed to Kaul

” 1

Nehru; and in later years, became simply Nehrus”.

His father Motilal Nehru had earlier moved from Kanpur to
Allahabad where he carved out a niche for himself. A lawyer by
profession, Motilal, by dint of perseverance, had established himself
as a leading lawyer of the town. Enlightened and educated,
Motilal followed a westernized life style. Jawaharlal’s mother
Swarup Rani, schooled in Indian ethos and values, extended to
him, in his own words, “excessive and indiscriminating love”
As the male child of prosperous parents, born after 11 years of
their marriage, Jawaharlal grew up in opulence.

Educated in Persian and Arabic, Motilal wanted his son to go
beyond the traditional and classical leaming which he had acquired.
Naturally, therefore, he wanted his son to have Western education.
Private tutors and governesses were, therefore, appointed to
give him and his two sisters, Vijayalaxmi and Krishna, instructions
at home.

Explaining Motilal Nehru’s penchant for Western education,
B.R. Nanda observes in his biography of Jawaharlal Nehru :

“To this decision, Motilal may have been led partly by his
aristocratic pride, partly by pro-English prejudices and partly
by the consciousness that he could afford the best and most
expensive education for his children”.?

* His ancestor
1. Jawaharlal Nehru, An Autobiography, (Oxford University Press, 1982)

p- 1 ‘
2. B.R. Nanda, lawaharlal Nehru: A Pictorial Biography, 1980, p.7.
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Among the private tutors who left an indelible imprint on
Jawaharlal was Ferdinand T. Brooks, a theosophist recommended
to Motilal by Annie Besant. Brooks was a brilliant youngman of
French and Irish extraction who instilled in Jawaharlal a yearning
for reading. He read novels of Scott, Dickens and Thackeray,
H.G. Wells’s romances, Mark Twain, and the Sherlock Homes
stories. Besides literature, Brooks also cultivated in him interest
in natural sciences. Within the premises of Anand Bhawan a
laboratory was developed for the purpose of conducting scientific
experiments. Thus, Jawaharlal had the right exposure in right
time to the domain of knowledge.

Voyage to Britain

When home tuition was found not enough, Motilal Nehru decided
to admit young Nehru, in a public school in England. In 1905,
therefore, he took his family tc England when Jawaharlal was
fifteen and got him admitted at Harrow. He pursued Latin at
Harrow. Jawaharlal had an encyclopaedic mind and as such his
reading interests were wider. He did remarkably well in general
knowledge. He also observed the political developments taking
place in and around with avid interest. Besides politics, the early
growth of aviation fascinated him, for those were the days of
Wright Brothers.

While Jawaharlal was in England, freedom struggle was gaining
firm ground at home in India. The news of partition of Bengal,
the Swadeshi movement and the deportation of Lala Lajpat Rai
and S. Ajit Singh greatly stirred his mind. He used to discuss the
political developments taking place in India with visiting friends
and relatives from India. He found Harrow and its intellectual
ambience too narrow for interaction and articulation of his ideas—
political or otherwise. So, he left Harrow after two years with his
father’s permission and joined Trinity College, Cambridge in the
beginning of October, 1907 at the age of seventeen.

It was at Cambridge that his pentup zest for intellectual
pursuit received greater stimuli. Although he offered science
subjects like chemistry, geology and botany, he also studied
economics, history and literature with keen interest. Among the
books that influenced Jawaharlal politically at Cambridge was
Meredith Townsend’s Asia and Europe. While studies, games and
amusements filled his life at Cambridge, the political upheavals
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spearheaded by Balgangadhar Tilak and Aurobindo Ghosh greatly
agitated his mind. During those days, Jawaharlal’s political
sympathy got more aligned with the extremists. The Maijlis, a
society formed by Indian students at Cambridge, provided the
platform for discussions and deliberations about political
developments taking place in India. He attended Maijlis quite
often although he seldom spoke there. This was precisely due to
his nratural ‘shyness and diffidence’.

Like any other ambitious, educated and enlightened youngman,
Jawaharlal would have found Cambridge a springboard for joining
the covetous civil services. But it seems the prospect of a cosy,
comfortable and secured career under the alien rule did not lure
him very much. He ultimately decided not to appear in the civil
services examinations and took up law. Thus, he joined Inner
Temple even before his final Tripos examinations. Law papers
did not take much time and Jawaharlal got through the bar
examinations one after the other, with 'neither glory nor ignominy’,
as he himself put it.

Jawaharlal also had a stint at the London School of Economics
before returning to India. During this intervening period of two
years before his return to India he was vaguely attracted towards
the Fabian and socialist ideas. On a visit to Ireland in the summer
of 1910, he was impressed by the Sinn Fein movement. “The
parallel in India was, of course, obvious, and Jawaharlal's visit
to Ireland and his understanding of politics seem to have
strengthened his extremist sympathies”.? Jawaharlal, with a political
disposition inclined towards socialism with a tinge of extremism,
came to India in the summer of 1912, at a time when the freedom
struggle was caught between the moderates and the extremists.

Back home in India

On his return from England in 1912, Jawaharlal started practising
law at the Allahabad High Court as his father’s junior. After
having been abroad for seven years, he enjoyed the early months
renewing the old contacts. However, the dry and drab demands
of the profession gradually made him feel uneasy. Fortunately,
the domestic atmosphere was quite congenial. It was against this

3. Sarvepalli Gopal : Jawaharlal Nehru: A Biography, (Vol. 1, Oxford
University Press, 1981), p. 22.
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backdrop that he decided to join Congress to take part in its
activities. When special occasions arose, like the agitation against
the Fiji indenture system for Indian workers, or the South African
Indian question, he threw himself into it and worked with
dedication and zeal. These enthusiastic involvements were flickers
of his keen interest in the foreign policy and international relations
which later became the sheet-anchor of Congress party’s freedom
struggle.

While politics and practice kept him busy, in between, he
also found time for reading, outing and hunting. On 8 February,
1916, on Vasanta Panchami day which is the precursor of spring
in India, Jawaharlal got married to Kamla Kaul, a young girl of
seventeen belonging to a Kashmiri middle class Brahmin family.
It was an arranged marriage, the bride being chosen by Motilal
himself.

Plunge into Politics

Political struggle in India took a militant turn with the release of
Lokmanya Tilak. Jawaharlal joined the Home Rule League started
by Tilak and Mrs. Annie Besant. He was also introduced to
Mahatma Gandhi at the Lucknow Congress held during the
Christmas of 1916. He had, however, seen Gandhi earlier at the
Bombay session of the Indian National Congress in 1915. Gandhiji’s
fight against the obnoxious practice of apartheid in South Africa
appealed to him a great deal. Though somewhat bewildered by
Gandhi’s political philosophy, Jawaharlal was captivated by his
personality and earthy political commonsense. He was particularly
impressed by the agrarian agitation which Gandhiji led in Bihar
in 1917. What appealed to the young Nehru was Gandhi’s strength,
his rock-like commitment to India’s freedom, the way in which
he had perfected his character and personality so as to make
himself an effective instrument of political change in India”.*
After World War |, there was greater political expectation
towards self-;;overnment in India. The rising expectations, however,
met with disappointment when the British Government passed
the repressive and draconian Rowlatt Bills. This evoked mass
protest and demonstrations all over India in the form of Satyagraha
at the call of Mahatma Gandhi. The bizarre incidence of Jallianwala

4. Ibid, p. 40.
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Bagh massacre took place at Amritsar in Punjab. All these
unfortunate developments agitated Jawaharlal so much that he
gave up the profession of law and there was a metamorphological
change in his life style. He became more of a Congress activist.
Sacrificing the comfor:s of life, he became a lieutenant to Gandhiji.

During this period of militant freedom struggle, he also had
a stint with journalism. Dissatisfied with the leading moderate
newspaper, the Leader of Allahabad, Motilal Nehru had started
another daily, the Independent, from Allahabad itself in early
1919. Jawaharlal acted as one of its directors.

In February 1920, Jawaharlal participated in the Allahabad
district conference at Bahadurganj, and in July he was elected
Vice-President of the Allahabad District Congress Committee.
He toured the interior parts of Uttar Pradesh which acquainted
him with the poverty of rural India. He had experienced the
excitement and anguish of political strife. During these years, he
went to jail several times which had a telling effect on him. His
life style became austere and his outlook radical.

In Europe again

After the unfortunate Chauri Chaura incident in February 1922,
Mahatma Gandhi decided to discontinue the civil disobedience
movement. The tempo of the freedom movement relapsed into
inertia for a few years. During the impasse he, accompanied by
his wife Kamla and their eight year old daughter Indira, sailed
from Bombay for Venice en route to Switzerland in March 1926.
The basic purpose of going abroad was for the treatment of his
wife, whose illness had been diagnosed as tuberculosis. While in
Geneva, he led very simple life living in a modest three-room
apartment.

In spite of very good medical treatment, Kamla Nehru did
not improve much during her stay in Switzerland. Money was no
constraint as Motilal Nehru was always generous to spend as
much as was needed for the treatment of his daughter-in-law.
The indifferent health of his wife greatly disturbed Jawaharlal
and he found solace and relief in extensive reading. Geneva, the
hub of international politics, greatly fascinated him. It also provided
him an opportunity to assess the ongoing political developments
in India. With the international and national politics juxtaposed
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in this perspective, Jawaharlal formulated his own vision of India.
These were the years in which the sceds of his world view and
political thought were sown which in later years guided the
destiny of the nation, both within and in relation with the world
outside.

During a bricf visit to Berlin towards the end of 1926, Jawaharlal
learned about the proposed Congress of Oppressed Nationalities
at Brussels in February, 1927. The idea immediately attracted
him. Jawaharlal was appointed Congress party’s representative
to this unusual conclave of radical spokesmen for colonial people
and their sympathizers in Latin America and Europe. Regarding
the far-reaching impact of Brussels Congress on Nehru, Michael
Brecher very cogently writes,

“The Brussels Congress proved to be a milestone in the
devclopment of Nehru's political thought, notably his espousal
of socialism and a broad international outlook. It was there
that he first came into contact with orthodox communists,
left-wing socialists and radical nationalists from Asia and
Africa. It was there that the goals of national independence
and social reform became lined inexplicably in his conception
of future political strategy. It was there, too, that the notion
of an Afro-Asian group of nations cooperating with one
another was conceived. Indeed, the Bandung Conference in
1955 may be seen as the fruition of an idea which first found
emotional expression at Brussels almost thirty years earlicer”.’

At Brusscls Conference Jawaharlal made his debut before a
galaxy of international celebritics such as George Lansbury, Albert
Einstcin, Romain Rolland and Madame Sun Yat-sen. The Congress
helped him to understand some of the problems of colonies and
dependent countries. Later on when Kamla Nehru’s health
improved, Jawaharlal, along with his wife paid a short visit to
France, England, Germany, and Italy. These visits gave him an
opportunity to meet many Indian revolutionaries such as Madam
Bhikaiji Cama, M.N. Roy, Virendranath Chattopadhyaya, Moulvi
Obeidulla and Moulvi Barkatulla.

On his last leg of the European tour, Jawaharlal alongwith
his wife, sister Krishna and father, who had arrived in Europe in

5. Michacl Brecher, Nehru—A Political Biography, (Oxford University
Press, 1959) p. 109.
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the summer of that year, landed in Moscow in November 1927.
His four-day visit to the Soviet Union left a lasting imprint on his
mind. It acquainted him with the working of the Soviets, their
Socialist polity and society. He was impressed, too, by the seeming
simplicity of the life of Soviet officials and members of the
Communist Party, as contrasted with the large salaries, the material
comforts and the ostentation of British officials in Delhi. On a
visit to the State Opera House, he was surprised by the casual
dress of the audience, consisting mostly of the ordinary workers.®

The health of his wife, although not fully recovered, had
considerably improved. Naturally therefore he had nothing more
to do in Europe. His own physical and mental conditions were
perfect after the prolonged holiday. His travels abroad, particularly
participation in the Brussels Congress and his subsequent visit to
Moscow had convinced him of the need for a socialistic pattern
of society for India.

The Resurgent Nationalism

With such disposition, Jawaharlal sailed for India, accompanied
by his family, in December 1927. The militancy of the freedom
struggle which had mellowed down when he left for Europe, had
again picked up since the visit of Simon Commission in November
1927. Jawaharlal reached Madras in December 1927 at the most
opportune time when the Congress was meeting there.

- The controversy over complete independence or dominion
status for India was given a definite direction by Jawaharlal
when he moved on 27 December 1927 at the Madras Congress—
the famous resolution that the ‘Congress declares the goal of the
Indian people to be complete National Independence’. The
resolution was indeed revolutionary. At a time when most of the
Congress leaders were reconciled to gradualism as a mode of
freedom struggle, the clarion call for complete national
independence came like a bolt.

Jawaharlal mobilised the youth, the peasantry, and the labourers
in order to give a further thrust to the call. In the autumn of 1928,
he was elected President of All India Youth Congress. In recognition
of his organisational ability, he was reappointed the General

6. Ibid, p.117.
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Secretary of Congress at the Calcutta Congress in the latter part
of December, 1928. Next year in September, he was unanimously
elected as the Congress President. Commenting on Jawaharlal’s
election to the post of Congress Presidency, Mahatma Gandhi
said:

“In bravery he is not to be surpassed. Who can excel him in
the love of the country?.... And if he has the dash and the
rashness of a warrior, he has also the prudence of a statesman.
A lover of discipline, he has shown himself to be.capable of
rigidly submitting to it even where it was seemed irksome....
He is pure as crystal, he is truthful beyond suspicion. He is
a knight sans peur, sans reproche. The nation is safe in his
hands”.’

At the historic Lahore Congress held in late December 1929,
the son succeeded the father at the podium. The socialist credo
of Jawaharlal was given a public expression at this Congress. But
a pragmatic and sober Jawaharlal was not bogged down by his
personal predilection. He knew that the objective conditions
prevalent in India then, were not congenial to adopt a full socialist
programme. He, therefore, reiterated the call for complete freedom
from British domain. The resolution for complete national
independence was reiterated and passed at the stroke of midnight
on 31 December, 1919 at the Lahore Congress. The flag of
independence was unfurled on the bank of the Ravi catapulting
Jawaharlal to the forefront of national politics.

The call for complete national independence created a stir
throughout the length and breadth of the country. It fired the
salvo of national emancipation from the yoke of foreign rule. It
was in this context that Gandhiji decided to launch the Salt
Satyagraha, a unique method of civil disobedience. He thus started
the long march to Dandi from his Sabarmati Ashram, Ahmedabad
on 12 March, 1930. The long march evoked nationwide upsurge.
The spectacle so overwhelmed Jawaharlal that both he and Motilal
joined the Mahatma on his march. Speaking about the significance
of Dandi March, Jawaharlal said,

“Today the pilgrim marches onward on his long trek.... The
fire of a great resolve is in him and surpassing love of his

7. B.N. Pande, Nehru, Macmillan, 1977, p. 139, citing Tenduelkar,
Mahatma, Vol. 11, p. 490.



(xxiii)
miserable countrymen. And love of truth that scorches and
love of freedom that inspires. And none that passes him can

escape the spell, and men of common clay feel the spark of
life.”®

Motilal Nehru donated his palatial home, Anand Bhawan, to
the Congress as a contribution to the cause of the nation. It was
renamed Swaraj Bhawan epitomising the abode of freedom. It
was a great saga of sacrifice. The triumph and tragedy of the
Nehrus now became interwoven with the trials and tribulations
of the freedom struggle chronicling the history and the destiny
of the nation. Prison became Jawaharlal’s habitat where he spent
about four years between 1930 and 1935.

Detour to Literature

The solitude of the prison gave him the opportunity for reflection,
introspection and retrospection, besides the abundance of time
for reading. His facile pen and agile mind produced some classics
such as the Glimpses of World History (1934), Letters from a Father
to a Daughter (1929), his Autobiography (1936). Besides, during this
period he wrote a number of articles, essays and speeches which
were compiled into two collections Recent Essays and Writings
(1934) and India and the World (1936). The rich literary output
naturally put him in the galaxy of philosopher-statesmen. The
royalty that accrued from these publications also sustained him
when in financial difficulties.

Commenting on his classical work, Glimpses of World History,
Jawaharlal’s biographer, Michael Brecher writes:

“What makes it original ard unique, a marked departure
from the standard universal historian, is its Asian-Centred
orientation. The lack of balance in historical writing is redressed.
Europe and America are placed in the perspective of ‘World
history’, and the reader is made aware of the fact that the
history of non-European peoples is not merely an extension
of European culture overseas”. He further adds, “The Glimpses
of World Histery is a milestone in his developing political
outcome, embodying in its purest form his international
idealism”.’

Brecher, op. cit., p. 150.

Ibid, pp. 163-165.
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The demise of his father Motilal Nehru on 6 February 1931,
desolated him. It was a great loss to young Nehru. For, Motilal
was not only his father but a constant companion. The void
created by his death was filled later on by Mahatma Gandhi.

The Karachi Congress

Hardly two months after the death of Motilal Nehru, the Congress
was convened in Karachi in the last week of March. While the
Lahore Congress v-as significant for declaration of complete national
independence, it was at the Karachi Congress (March 1931) that
the Socialist credo of Jawaharlal found concrete manifestation in
his resolution on fundamental rights. In effect, the resolution was
the precursor of the ideals and objectives enshrined in the
Constitution of free India and laid the blue-print for a Secular,
Socialist and Democratic State. His commitment to socialism was
further demonstrated when he extended his support and patronage
to the Congress Socialist Party formed in 1934, while he was in
jail. His was, however, not a doctrinaire approach. What he
believed and categorically formulated was the concept of mixed-
economy synthesising the virtues of capitalism and socialism.
The idea was to curb profit motive and to use the machinery of
the State to regulate economic activity.

A great personal tragedy befell Jawaharlal when bhis wife,
Kamla, passed away in Switzerland in February 1931. On his way
back to India after cremation of Kamla’s body, Jawaharlal sent a
cable to his publisher in London, who were bringing out his
autobiography, requesting them to dedicate the book “To Kamla
who is no more”.!°

Interest in Foreign Affairs

Jawaharlal was elected President of the Indian National Congress
at its Lucknow session for the year 1936. The challenging task of
steering the Congress, reconciling the Left and the Right now fell
on his shoulders. He performed this duty with dexterity.
During this period he also took keen intcrest in world affairs.
He laid down the goal and objective of foreign policy of Congress

10. Pande, op. cit., p. 187.
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Party. As President of the Indian National Congress in 1936-37,
he organised a ‘Foreign Department’ in the party Secretariat to
maintain contacts with individuals and parties abroad who were
sympathetic to the Indian cause. In 1937, he paid goodwill visits
to Burma and Malay. And in the summer of 1939 he visited
Ceylon in an effort to reduce the friction between Indian settlers
and the Sinhalese.

In 1938, on his way to Europe, he met Nahas Pasha, the
leader of Egypt's Wafd Party. The Spanish civil war greatly
stirred him. He viewed it as a war between democracy and
autocracy and extended his sympathy for the cause of democracy."
In August, 1939 he paid a visit to the Nationalist China, but he
had to cut short his visit when World War II broke out.

Independence and After

Turning to the domestic arena, Jawaharlal Nehru anticipated the
inevitable consequences of India’s involvement in the war. If
Britain recognised its claim to freedom, India would be prepared
to extend her support to the war, and “would be a friend and
colleague in the World affairs.” But if Britain chose the path of
oontinued domination, it was absurd to think that Indian nationalists
would support London’s lead in foreign policy."

It was against this backdrop that the British War Cabinet
despatched the Cripps Mission to India in 1942. The ‘Draft
Declaration’ recognised India’s right to convene a Constituent
Assembly for framing the Constitution. But the seeds of the
divide and rule germane in it agitated the Congress and Jawaharlal
Nehru. Ultimately, the Congress rejected the offer. This precipitated
in launching the Quit India Movement on 8 August, 1942.

The British government tried to quell the mass upsurge with
an iron hand putting the front running leaders like Jawaharlal
Nehru behind the bars. This was also Jawaharlal’s longest spell
in the jail. He was released in June 1945 just when the Viceroy,
Lord Wavell, convened a Conference in Simla to break the
deadlock.! Nehru’s pivotal role in these negotiations and later
with Lord Mountbatten in 1947 was a feat of great statesmanship.
11. Nanda, op. cit., pp. 35-36.

12. Brecher, op. cit. p. 258.
13. Nanda, op. cit., p. 42.
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The freedom struggle culminated in India’s independence from
the clutches of colonialism in the midnight of 14-15 August, 1947.

The herculean task of steering the new born nation of continental
proportion now fell on Jawaharlal Nehru. The immediate task
before him was to set the house in order. The trauma of transition
posed a plethora of problems which he handled impeccably.
With the farsight of a statesman he laid the foundation of political,
economic and social edifice. He also gave a clear direction to
India’s role in the comity of nations with the policy of non-
alignment and the principles of Panchsheel. These policies paid
rich dividends in later years.

Jawaharlal Nehru also took great interest in the development
of science and technology. As he himself explained it: “Politics
led me to economics and this led me inevitably to science and
scientific approach to all our problems and to life itself. It is
science alone that would solve the problems of hunger and
poverty”."* Two distinguished scientists, Homi Bhabha and Shanti
Swarup Bhatnagar, who were also men of great energy, drive
and organisational ability, helped him in building the scientific
infrastructure by establishing a chain of laboratorics under the
aegis of Council of Scientific and Industrial Research. In 1958, he
piloted through Parliament a ‘Science Policy Resolution’, pledging
the country to foster, promote and sustain cultivation of science
and scientific research by all means.

Jawaharlal believed in planned economic development. He
set up the Planning Commission in 1950, which gave concrete
shape to his economic policy. Resources being limited, Jawaharlal’s
thrust was how to gain maximum benefit out of it avoiding
lopsided development. He presided over the Planning Commission
and the National Development Council. In the pursuit of
development, he never lost sight of the tribals and the backward
classes. While he made all the efforts to bring them to the national
mainstream, he also sincerely tried to preserve and project their
identity and rich cultural heritage. His patronage for the promotion
of art, culture and literature was abundant.

Notwithstanding his preoccupation with the national and
international affairs, Jawaharlal Nehru always had a soft corner
for the children to whom he was affectionately known as ‘Chacha
Nehru'. He knew well that today’s children are tomorrow’s citizens.

14. Ibid., p. 48.
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He therefore took keen interest for their mental and physical
growth.

Nehru’s eventful public life spanning a period of over forty
years came to an end on 27 May 1964. His death created a void
and a vacuum. However, he bequeathed to us a rich legacy
which sustains us even today. Although he did a lot for his
countrymen and to the world at large, he was never contented.
To remind himself of the unfinished task that lay ahead he had
been keeping a four line stanza from a poem of Robert Frost
besides him:

The woods are lovely, dark and deep
But I have promises to keep,

And miles to go before I sleep,

And miles to go before I sleep.

Although cosmopolitan by instinct and temperament, Nehru's
love for his land and the people of his country knew no bounds.
He lived with them sharing their weal and woe and whole-
heartedly integrated with the national mainstream. He longed
that after his death, his mortal remains be intermingled with the
land and water of his beloved motherland. His will and Testament
eloquently speaks of his total commitment to India and his abiding
love and affection for his counirymen to whom he endeared
himself so much:

“I have received sc much love and affection from the Indian
people that nothing that I can do can repay even a small
fraction of it, and indeed there can be no repayment of so
precious a thing as affection. Many have been admired, some
have been revered, but the affection of all classes of Indian
people has come to me in such abundant measure that I have
been overwhelmed by it. I can only express the hope that in
the remaining years I may live, I shall not be unworthy of my
people and their affection”.

in deference to his desire, after his death, his ashes were
flown and scattered all over the country including the Himalayas
and some were immersed in his beloved river Ganga.



R. Venkataraman

Nehru—A True Democrat

Twenty-two years ago, this day, a wonderful being passed away.
A numbness crept over us. I, with countless others, had looked
upon Jawaharlal Nehru as a leader and a lodestar. Jawaharlal
Nehru (as you all know), was impatient with anything that was
not rationally explicab.e. But the fact that on the day his remains
were consigned to the flames the earth shook in Delhi could not
be ignored. We did not seek to interpret the natural phenomenon
too much. It sufficed us to feel that the soil of India, which Nehru
had served so truly and well, trembled with the rest of us. On the
anniversary each year of that day of infinite sadness, the people
of India offer to Jawaharlal Nehru reverence and tribute. Though
reverence and tribute are offered to many, the people of India
offer him something more, something special. They offer him
flowers of adoration.

“Many have been admired”, wrote Jawaharlal Nehru in his
will and Testament, “some have been revered, but the affection
of all classes of Indian people has come to me in such abundant
measure that I have been overwhelmed by it”.

It is difficult to say who overwhelmed whom, Nehru or
India. If Nehru could feel palpably the love that the people of
India bore for him, the reverse was equally true. The people of
India were affected by him in a manner that was altogether
unique. One might in fact say that India was in love with him.
Not for nothing did Gandhiji write a few days before his
assassination:

ed ad forar st feve & Sramex 9= @1

Man is mcrtal and Gandhiji could not have wished for Jawaharlal
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eternal life; but Man’s spirit is undying ahd so Gandhiji wished
for him a permanence as the Jewel of India. He was a Bharat
Ratna in every sense of the term.

Here are some thoughts on Nehru as the architect of Modern
India and on the unique bond that linked Jawaharlal Nehru with
the people of India, its evolution from incipient beginnings in
England, through perceptions of human history into confidence
in the potential greatness of India. This evolution is indeed a
saga, one that is not merely of interest but of eternal relevance to
India. It is of infinite appeal to all those who belicve that the
people of India do matter.

The past, present and future have rarely co-mingled so elegantly
and to such fine purpose, as in Jawaharlal Nehru. If his upbringing
at Anand Bhawan in Allahabad had given Jawaharlal an anchorage
in conservative tradition, his exposure as a student in England to
the bracing winds of Fabian Socialism had given young Nehru a
vision of the future. Having gone to England to do his Tripos and
to study Law, Jawaharlal found that his real interests inclined to
political economy. Fabian Socialists dominated the intellectual
scene in England at that time. No one interested in political
thought could have failed to take notice of the style of thinking
that came, in time, to be associated with the name of Harold
Laski. Jawaharlal joined the London School of Economics and
was drawn to this system of ideas. His introduction to the basic
principles of Marxist thought, as Nehru said, lighted many a
corner of his mind. The following classic observation of Laski’s
for instance, could not but go home with a person of Jawaharlal’s
sensitivity:

Law, like life, has its periods of change and its periods of

conservation. It is not a closed system of eternal rules elevated

above time and place. The respect it can win is measured by
the justice it embodies, and its power to embody justice
depends upon its efficiency to meet the demands it encounters.

Nehru saw at once that in India, the Rule of Law meant the
law of British Rule. He saw, too, that neither this law nor this rule
was doing any good to the millions of his country. The Raj
embodied no justice; on the contrary, it masked the deepest
injustice. Nehru realised that Law which he was studying had to
be regarded as a part of life and must relate to all the other
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contours of existence, social, political and above all, economic.
No two persons have been more different from each other than
Harold Laski and Motilal Nehru. And yet they thought alike.
Motilal Nehru, at this time, writing to his son said, “Politics are
inseparable from law, and economics are the soul of politics”.
Nehru saw, with clarity and conviction, the truth of his father’s
advice and Laski’s contention that no man can understand law
who lacks an intimate acquaintance with economics. And here it
was, at this stage, that a path began to open up before Nehru, a
path that beckoned him irresistibly.

Back in India in 1912, his life in the upper-middle class
society in Allahabad, did not prevent Jawaharlal Nehru from
watching world events with keenness and understanding. What
was even more important, Jawaharlal was able to relate world
events and trends to the Indian situation with a clarity that was
unique. For instance, 1917 saw the Russian Revolution and 1917
was also the year of the activity for Home Rule, under the leadership
of Dr. Annie Besant. Expelled from Bombay and then from the
Central Provinces, she was finally interned. Jawaharlal signed up
as one of the Joint Secretaries of the Home Rule League in U.P.,
with Motilal Nehru as President. “Home Rule has come and we
have but to take it if we stand up like men and falter not”, so
wrote Nehru, in a letter to The Leader. Even in his twenties,
Jawaharlal had found a cause. What was required at that stage,
was for him to find a medium. It came to him almost ad ventitiously.
What knowledge of the indigo workers of Champaran had done
to Gandhiji in 1916, an encounter with the peasantry of Pratapgarh
did to Panditji four years later, in 1929. This encounter, according
to Panditji’s distinguished biographer Professor S. Gopal, “gave
a new and permanent dimension to his outlook”. It also brought
Gandhiji and Nehru together. If Laski and Fabian Socialism gave
Nehru a certain goal and an end, Nehru’s encounter with the
Pratapgarh peasantry gave him an idea of the means to be adopted
to reach that end. Chalapati Rau, in his incisive biography of
Nehru, says:

As he wandered from village to village, especially in the
districts of Rae Bareli, Pratapgarh, and Sultanpur, he saw a
new aspect of India, the terrifying aspect of peasant India to
revolt. This was also the real India; the veil was lifted. And
among the peasants, Jawaharlal found articulation and
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discovered not only the vitality of the people of India but his
own abundant vitality and capacity for hard, unrelenting
work.

Nehru saw that the Company’s rule that was followed by the
British Government had brought a many-sided deprivation to
the countryside. A new class of rural capitalists and landlords
which rack-rented the cultivator had come in. So had a new class
of extortionist middlemen which lived usuriously on the inteirest
on agricultural debts. And like a superstructure on this misery
was the fact of the exploitation of the countryside by what has
been described as “the trade capital of the mother country”.
Famines visited India with a deadly regularity. It was obvious
that raature or the failure of rains alone could not have accounted
for all this misery. And, to cap it all, there was taxation. It was
in this environment that Dadabhai Naoroji wrote his memorable
chastisement—Poverty and Un-British Rule in India. Fabian Socialism
gave Nehru’s ideology its bricks, and enlightened Indian opinion
gave it the cement. He found corroboration of his own first-hand
knowledge of the conditions of the peasantry in Dadabhai’s
following unforgettable words:

And is it not a great condemnation of the present British
administration of Indian expenditure that the people of India
cannot make any wealth—worse than that, they must die off
by millions, and be underfed by scores of millions, produce
a wretched produce, and of that even somebody else much
deprive them of a portion.

Plunging into the non-co-operation movement of the Congress
under Gandhiji’s leadership, Jawaharlal Nehru accepted the non-
violent method not so much as an all-time principle but as the
only practicable method that was then available. Its practice also
appeared to suit the national genius. If he accepted non-violence,
it was largely because of the explanation Gandhiji himself had
offered for it. He wrote:

Abstinence (from violence) is forgiveness only when there is
power to punish; it is meaningless when it pretends to proceed
from a helpless creature.

And, Nehru was not one of these helpless creatures of any
kind. It was the bravery, and even romance, implicit in Satyagraha
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that appealed to him. And more than anything else he was
convinced that the Indian farmer desired a non-violent revolution.

He was absolutely convinced of the fact that revolution was
desired. Nehru, like a well-trained political scientist, tried always
to find a practical correlative to establish theory and, conversely,
to find a theoretical basis to his real-life observations. If he found
the rural peasant of India becoming increasingly restive, he also
noted that this was because the country itself was becoming
progressively more and more dependent on land. It is an incredible
fact that in the middle of the nineteenth century, only 55 per cent
of the population was dependent on agriculture, while at the
beginning of thc twentieth century, nearly 74 per cent of the
population had become dependent on the land. Britain desired
that India should become a rural vassalage with no chance of
standing on its own legs. Britain, in other words, so manoeuvred
that during the greater part of that crucial century, its colonies
would miss the industrial revolution while it itself would
industrialise and remain without a competitor. But Britain was
being very naive. Already seasoned in the theory of Fabian Sodialism
and in the practice of revolutionary work, Jawaharlal was now
poised for another ideological graduation. In 1927, he visited
Moscow along with his father and was greeted by Pravda as a
“leader of the left wing of the Congress”.

Nehru saw in the Soviet Union a process in operation which
his sense of justice and his sense of history told him, needed to
be adopted in India. He was only too aware that there can be no
such thing as replication of a revolution; a revolution must strike
roots and grow indigenously. But then, if history had prepared
the soil for a revolution in India, could not the seeds for it be
taken from another nursery of proven quality? India’s political
revolution, he knew, was taking its own shape in the extraordinary
hands of Mahatma Gandhi. And yet, at the same time, more than
any other political leader in India, Jawaharlal saw the need for an
economic revolution in India. That revolution would have to
redeem India from the backwardness of its agrarian structure
and, in fact, from its dependence on agriculture itself. In the
Soviet Union he saw the sinews of industrial growth taking
shape. There is a lyricism in the following description given by
Nehru of the Soviet endeavour at planning for both its agriculture
and its industry:
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The peasant was to be brought near to industry by means of
enormous model State farms and collective farms, and the
whole country was to be industrialised by the erection of
huge factories, hydro-electric power works, the working of
mines, and the like; and side by side with this, a host of other
activities relating to education, science, co-operative buying
and selling, building houses for millions of workers and
generally raising their standards of living, were to be
undertaken.

It was on this visit that the concept of Five Year Plans, the
famous ‘piatiletka’ as the Russians called it, caught the imagination
of Nehru. Apart from Russia, Nehru had also attended in Brussels,
the International Congress against Colonial Oppression and
Imperialism as representative of the Indian National Congress.
He met there some of the leading leftists of the world like George
Lansbury, Ellen Wilkinson, Fenner Brockway, Harry Pollitt, Ernst
Toller, Mohammed Hatta, Roger Baldwin, besides a large number
of delegates from China, Africa, Mexico and Latin America. But
it would be important for us to remember that if Nehru became
convinced that the solution to India’s socio-economic problems
lay in socialism. It was “not in a vague humanitarian way, but in
the scientific economic sense”. Nehru saw that Planning was part
of socialism. And so it was that the Congress set up the National
Planning Committee with Jawaharlal Nehru as its Chairman.
Jawaharlal Nehru included in it—farsightedly not just politician
but scientists, economists, businessmen and industrialists. There
were reservations and even criticisms at that time. The word
‘Socialism’ was anathema to many and to some even within the
Congress Working Committee. But Nehru’s socialism had been
launched. It was at about this time that he wrote:

The argument about success or otherwise of the Five year
Plan is rather a pointless one. Everybody talks of ‘planning’
now, and of Five Year Plans. The Soviets have put magic into
those words.

But it needs, however, to be understood that for him the road
to economic democracy in India had to be laid by Indians, with
Indians and through Indians, though it had to be the socialist
road. This meant that India’s socialism would not be authoritarian.
Nehru became clear on that, very early. Violence whether by or
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against the State held no appeal to him. And hence Indian socialism
had to live and breathe in freedom, in decency and dignity.
Nehru foresaw in the Spanish Civil War of the thirties of this
century, the beginnings of Fascism in Europe and it is with pride
that we look back on the Congress Working Committee resolution
condemning the emergency of dictatorships. It is also noteworthy
to recall that Nehru declined an invitation from Hitler during
one of his visits to Europe. This amounted to a remarkable
prognostication of the fate that awaited Hilter's National Socialism.
India, then, had to find its own way to socialism. It was after
all, on Indian soil that Gautama the Buddha had spoken of the
Middle Path. And it was, again, India’s great fortune to have had
another messigh in our midst, who had sought to balance rights
and duties and show equal importance of means and ends. Could
democracy and socialism not blend? Democracy by itself, as a
purely political need could not have served India. Socialism as
exemplified by its existing models could not, by itself, have
sufficed for India. But Nehru found Democratic Socialism to be
eminently feasible, both as a goal and as a way. The great planner
statistician and economic philosopher P.C. Mahalanobis has in
fact said, “The Nehru approach to planning may perhaps be
called the Middle Way or the Middle Path”. Nehru explained the
concept of democratic socialism in the following words:

In the past, democracy has been taken chiefly to mean political
democracy, roughly represented by the idea of every person
having a vote. It is obvious that a vote by itself does not mean
very much to a person who is down and starving...Therefore,
political democracy by itself is not enough except that it may
be used to obtain a gradually increasing measure of economic
democracy.

He made his basic recommendation in clear terms: the problems
of poverty and unemployment, of national defence and the
economic regeneration were not to be solved without
industrialisation. And Industrialisation was not to be achieved
without science and technology.

It was only natural that when history placed Jawaharlal Nehru
at the helm of the new nation State, he should have regarded the
opportunity as a ‘tryst with destiny’. Looking upon Parliament
as the agency that would secure political democracy, he set up
the Planning Commission as the agency that would secure an
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economic democracy. The first Plan’s stress was on agriculture.
In the Second Plan, it was industry’s turn to receive priority.
Emphasis came to be placed on the development of heavy machine
building, heavy electricals, steel and non-ferrous metals and on
energy. There was to be provision for three steel plants, at Bhilai,
Rourkela and Durgapur, to be started with Soviet, German and
British collaboration.

It was at the historic Avadi Session of the Indian National
Congress in 1955, when, after the new democracy had stabilised,
that the Congress gave itself, formally the creed of a socialistic
pattern of society. It is significant that the Avadi Session took
place in the first year of the Second Plan. Nehru had already
oriented the country to the socialist path by enacting the Directive
Principles of State Policy at the inception of the Constitution. But
it was from Avadi and the Second Plan onwards that a more
vigorous utilization of our resources, a rapid industrialization
and, most important an equitable distribution of the resources of
the community, became the country’s formally declared charter
and course. The Mixed Economy and a Welfare State emerged as
a viable concept. Legislation acquired a nation-building dimension
and phrases such as ‘the commanding heights of the economy’
entered not just our political lexicon but, in fact, that of the entire
developing world. The emergence of the public sector, of land
ceiling, of regulations on industrial monopoly, of state trading,
are all facets of this same policy.

Great changes were taking place at the same time, in the
world of science and technology which could not but affect the
ways of living and thinking in India. Always interested in scientific
research and in the progress of science and technology as such,
it was at Nehru's initiative that a large number of national
laboratories came into existence to do research in diverse fields.
It was again due to his initiative that the resources were made
available for the development of atomic energy and the exploration
of our oil and mineral resources through the Public Sector. But
as in the case of his socialism, his scientific temper also required
that India’s science be adapted in a manner and style suited to
our genus and our traditions.

India, with its many stages of development and problems of
great complexity required the State to be not merely a balanced
one, but one in fact, itself a balancer, a holder and promoter of
shared interests.
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Nehru perceived these interests as being, basically, regional
and denominational. To overcome these, he devised the technique
of attaining a national consensus on national issues. He tried to
obtain a broad-based agreement on basic principles and then
proceeded to implement the agreed proposals. Nehru thought of
the institution of the National Development Council which was
able to secure an inter-regional consensus on programmes. This
Council represented true federalism in action. Even the States
reorganisation on the basis of regional languages was in essence
a democratic exercise, intended to fulfil sub-national aspirations.
Nehru’s assurance to non-Hindi speaking States about the use of
English falls in the same category and has to be seen as an action
in the best traditions of democratic federalism.

The concern Nehru showed for the tribal people demonstrates
his approach to the needs of backward regions and of minority
communities. He has said:

I approached them in a spirit of comradeship and not like
someone aloof who had come to look at them, examine them,
weigh them, measure them and report about them or to try
to make them conform to another form of life.

His inviting the tribals to the Annual Congress Sessions and
the Republic Day celebrations reflected this approach. More
tangibly, his ensuring that tribal rights in land and forests be
respected, did the same.

Again, Nehru’s concern for the religious minorities in India
showed the same liberal attitude. A good socialist had to be a
good democrat and a good democrat, necessarily, had to be
secular. Khan Abdul Ghaffar Khan, Maulana Azad, Rafi Ahmed
Kidwai, Sheikh Abdullah and Dr. Zakir Husain were some of
those for whom Panditji had always the highest regard and
esteem. They represented, for Nehru the truth that India has
been and is intended to be a secular nation.

For Nehru, the exploitation of any one or any group by
another was unpardonable. He was equally concerned about the
underprivileged or disadvantaged people such as the women of
India. The national movement had thrown up a number of patriotic
women with dedication and sacrifice into the struggle in spite of
the shackles that bound women by customs, inhibitions and
social obloquy. Panditji afforded them status and position by
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choosing, consciously, women as legislators, Ministers,
Ambassadors and Governors. He used to insist on the inclusion
of women in the State Cabinets and in the Legislatures. The
Nehru era saw many women blossom into stalwarts. Nehru’s
role in the matter of women’s rights can only be called pioneering.
The subject of marriage, divorce and maintenance has been very
much on the public mind of late. I am, therefore, tempted to refer
to an episode when the Special Marriage Bill of 1954 was under
consideration. I moved an amendment to the Bill to the effect
that a petition for divorce may be presented to the district court
by both the parties together on the ground that they have been
living separately for a period of one year or more, that they have
not been able to live together and that they must have a mutually-
agreed dissolution. The district court was to be empowered to
declare the marriage dissolved after a stipulated period. There
was a great deal of discussion and opposition to this. Speaking
on the proposal, Panditji, had this to say:

The question that ultimately arises is the question that when
two people find it impossible to get on together whatever the
cause, what is to be done about it? I am prepared, if I may
say so, to forgive not one lapse but many, but I am not
prepared to forgive the intolerable position of two persons
who hate each other being tied up to each other. Therefore,
I welcome this clause here. I welcome particularly the
amendment that my colleague, Mr. Venkataraman, is moving
on it in regard to divorce by mutual consent.

This is yet another example of Nehru's progressive and modern
thinking.

A tree, they say, is best measured when it is down. How
right he was, how wise were his various emphases, became clear
on the 27th May, 1964. Professor Ranga had not always agreed
with Panditji and yet he said of him:

Many things we have to say, and we had to say, in criticism
of his policies; they are there on record. He had many things
to say about us and to us also; they are also on record. These
records could not have been there if it had not been for his
loyalty to the cause of democracy. That stands to his eternal
credit.
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At the other end of the pole, Shri Bhupesh Gupta, a doyen
of Communists, said of Nehru something; that too was extremely
significant.

He understood more than any other leader in power the
essential impulses of human progress. He gave our nation an
orientation so that it could manfully meet the challenge of
poverty, backwardness and social injustice . . . .

Democrat of democrats, socialist of socialists, Jawaharlal Nehru
was a unique phenomenon, an answer to the challenge of our
times.

The arithmetic of numbers in Parliament did not require him
to make compromises with any other group or party. But
nonetheless, he liked to carry with him the country and the
Parliament and all reasonable points of view by painstakingly
explaining, justifying and removing doubts and persuading others.

To sum up, Nehru was an architect who transformed a
mediaeval India into a modern State, and brought it abreast of
the modern States of the world.

Nehru loved India for what it was, but fought to make it
what it is meant to be. The then Chairman of the Rajya Sabha, Dr.
Zakir Husain, said movingly on the occasion of Panditji’s demise:

We shall ever miss his personality and be the poorer—very
much the poorer—for the loss. But the values to which that
personality was committed will live and will demand
commitment from us. As an English poet has said: “To us he
is no more a person now, but a whole climate of opinion’.
The tasks—many and difficult-—of growing national life do
not stop with the passing away of one great person. They
press for completion, they demand fresh commitment, they
call for renewed dedication.

Letus rededicate ourselves to that climate of opinion, treading
the path of democratic socialism, the Middle Way, that he showed
us.

May Nehru'’s path of working not just for but with the people
of India be our path always. And may the years of the rose be not
just a memory but a living inspiration.
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Dr. Shanker Dayal Sharma

Jawaharlal Nehru : The Maker of the
Modern Commonwealth

Pandit Jawaharlal Nehru became the chosen instrument of God
for freeing India. I would like to quote a letter Bapu wrote to
Panditji on 3 December, 1928:

My dear Jawahar,

My love to you. It was all done bravely. You are braver
to do things. May God spare you for many a long year to
come and make you a chosen instrument for freeing India
from the yoke.

Of the various contributions of Pandit Nehru, one of equal
significance and which is of recent interest also is a discussion on
Nehru’s role in the Commonwealth of Nations. It has been rightly
said that Pandit Nehru studied history, he wrote history and he
made history. Seen in historical perspective, it would be useful
to appreciate that Panditji’s impact on world affairs and on
international institutions, represented the positive influences of
humanism on national and international political processes.

Pandit Nehru played the most important role in moulding
the foreign policy of the Indian National Congress both during
our freedom struggle as well as after our winning Independence.
He made the people of India conscious about the affairs of the
world. He looked upon India’s struggle for Independence against
the mightiest imperialist power as a part of the s:ruggle of oppressed
humanity again~t Colonialism. Thus, when we became independent,
Pandit Nehru reminded the people of India that our struggle for
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Independence was to continue till the whole world was rid of all
vestiges of colonialism and till all peoples win independence—
political as well as economic. After Independence, he looked
upon the Commonwealth as something capable of being moulded
into an instrument to help the freedom struggle of people against
colonialism and racism. He also visualised the potential of the
Commonwealth to provide economic assistance to the newly
liberated countries in the initial stages of their independence. In
1928, in the Calcutta Session of the Indian National Congress,
Jawaharlal Nehru, with Subhash Chandra Bose, countered senior
Congress leaders when they wanted Dominion status as the
objective of India’s freedom struggle.

Jawaharlal Nehru was not to be satisfied with anything less
than complete independence. With great deal of persuasion he
agreed to postpone his demand of complete independence for
one year. Next year, as Congress President, he proclaimed complete
independence as our clear goal. In the late thirties, he became
disgusted with the British policy of tolerating fascism. He called
imperialism and fascism as two sides of the same coin. In his
disgust with British foreign policy, he repeatedly asserted that
free India will sever all connections with the imperialist British
Government.

In view of these continuous assertions by the Indian National
Congress, people were surprised when India decided to continue
in the Commonwealth. However, if one considers the whole
matter deeply, one would find that there is no contradiction. The
Indian National Congress and Pandit Nehru were opposed to
British Imperialism, but not to the British people. Even in 1929,
in his Presidential Address at the Lahore Congress, Pandit Nehru,
while advocating complete freedom as the Congress aim, did not
rule out Independent India’s free association with Britain.

Similarly, Bapu said at the Second Round Table Conference
in London, in 1931, “The Congress contemplates a connection
with the British people. But that connection must be such as can
exist between two absolute equals”.

Thus, when Attlee announced in the British Parliament that
after Independence India would be free to leave the British
Commonwealth, any : eservation due to imposition disappeared.
When Burma left Commonwealth, it was said that Burma’s leaving
the Commonwealth demonstrated that practically any member
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could leave when the country so desired. Thus, on Independence,
India decided to continue as a Dominion. However, India had
decided to become a Republic and could not agree to owing any
allegiance to the British Crown. In order to accommodate India,
Britain had to change the law with the concurrence of other
Dominions, like Australia, Canada and New Zealand. These
difficulties were removed by a new formula devised by Nehru
and Attlee. The name of the British Commonwealth was changed
to Commonwealth and the word ‘British’ was dropped. India
agreed to the British monarch’s continuing as the symbolic head
of the Commonwealth. Thus, now India was joining, as a Republic,
not the British Commonwealth but the Commonwealth — a free
association of nations, of which India was to be an equal partner.

In December 1948, at the Jaipur Session of the Indian National
Congress, under Pandit Nehru’s guidance a resolution was passed
which said that India would welcome her free association with
independent nations of the Commonwealth for their common
welfare in the promotion of world peace.

On his return from Britain, after agreeing to India’s continuance
in the Commonwealth, in a broadcast to the nation, he called this:
“a fateful and historic decision,” and answering critics, said:

I have not the least doubt in my mind that I have adhered in
letter and spirit to every pledge that I, in common with
millions of my countrymen, have taken in regard to the
independence of India during the past twenty years or more.
I am convinced that far from injuring the honour or interest
of India, the action I took in London has kept that honour
bright and shining and enhanced her position in the world.

To quote him further:

I have naturally looked to the interests of India for that is my
first duty. | have always conceived that duty in terms of the
larger good of the world. That is the lesson that our masters
taught us.

He told us also the ways of peace and friendship with others,
always maintaining the freedom and dignity of India.
The Constituent Assembly agreed with his stand. He told the
Constituent Assembly that India joined the Commonwealth because
it was beneficial to India and also to certain causes in the world
which we wish to advance.
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Pandit Nehru was a practical idealist. He always talked about
India’s interests. On independence, India was facing many problems
due to Partition. There was the refugee problem to be tackled, so
also other problems. Remaining in the Commonwealth helped
India economically, as we could take advantage of Commonwealth
preference. Technical development was also helped by remaining
in the Commonwealth. Our major trade was with the
Commonwealth countries and we could not afford to disturb it.
Similarly, this helped in the settiement of sterling balances.
Settlement of sterling balances also helped us in the earlier
development. Most of our defence equipment was British and
we could not afford a complete break. It was not possible to
change completely. Now everybody agrees that the Commonwealth
link was to India’s advantage.

The Commonwealth link also provided a platform for
propagating India’s foreign policy. India’s joining the
Commonwealth encouraged other newly freed Commonwealth
nations to join the Commonwealth which has ceased to be a
white man’s preserve. Now the Commonwealth stands against
racism, and in 1961, South Africa had to leave the Commonwealth
due to its racist policies. Pandit Nehru used the Commonwealth
platform for espousing the cause of liberation of British colonies.
Now it is a recognised fact that the new Commonwealth played
a significant role in the liberation of British colonies and the
liquidation of the British Empire.

In this process, Pandit Nehru played the most important
role. He was, throughout his life, an outspoken advocate of
ending all forms of colonialism. Pandit Nehru looked upon Africa
as a neighbour across the sea—this is the word he coined, ‘neighbour
across the sea’—and took keen interest in the process of the
liberation of African nationalities. He had an emotional attachment
to the African people. While he did not approve of violence in the
Mau Mau Movement, he said: “I am interested in standing by
people who are in great trouble and who have to face tremendous
oppression by a powerful government. I should condemn, of
course, every species of violence and give no quarter to it. But I
shall stand by the Africans nevertheless. That is the only way I
can serve them.” He condemned British oppression and supported
the African cause both inside as well as outside the Commonwealth.

Naturally, this could not be to the liking of the British
Government and when the British Government objected in 1953,
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Pandit Nehru sent the following sharp reply:

Our Government is not used to being addressed in this way
by any Government and I can only conclude that he (the
British Commonwealth Secretary) has for the moment forgotten
that he is addressing the independent Republic of India .... It
has been our constant endeavour not to embarrass the British
Government and we have tried to cooperate with them to the
largest possible extent subject to our own principles and
policies. We shall continue to do so, but we are not prepared
to change these policies because of any pressure exercised by
any outside authority.

This is the sum and substance of Pandit Nehru’s policy that
we are not prepared tu change an iota of our policy because of
any pressure from whatever source it may come.

Even though for continuing to be a member of the
Commonwealth Nehru faced strong criticism from the leaders of
allparties in Indiaand in1949, Jayaprakash Narain criticised the
membership as suggesting a lack ot self-confidence and an implicit
commitment to one of the power blocs, India did get support
from the Commonwealth for its Korea and China policies. There
was one thing in Nehru. When he thought a thing was right, he
had the courage to stand up with conviction. It is our good luck
that more often than not he proved correct.

Kashmir occasioned lot of tension in the Commonwealth.
However, Pandit Nehru was able to make Commonwealth
members agree to not raising bilateral issues in Commonwealth
meetings. Britain, because of its early predilection, and her own
strategic consideration, often took positions patently adverse to
India and condoning internationally wrong actions of Pakistan.
Though Sir Owen Dixon, the U.N. representative in Kashmir
accepted India’s charge that Pakistan was an aggressor in Kashmir’,
Britain continued to equate Pakistan with India.

Naturally the Indian leadership resented it and in 1952, Shyama
Prasad Mukerjee said: “On every critical occasion the
Commonwealth countries have failed to stand by India where
India’s stand has been right and just.” Again in 1956, all the
opposition parties agreed in denouncing the Commonwealth in
Parliament and asking Nehru to quit the Commonwealth. Acharya
J.B. Kripalani said in Parliament: “Ever since our independence,
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England has always sided against us.” M.S. Gurupadswamy, on
behalf of the Praja Socialist Party, demanded severance of
Commonwealth links. A.K. Gopalan wanted us to quit the
Commonwealth as our “membership of the Commonwealth gives
Britain the prestige which enables it to deceive world public
opinion.” Bhupesh Gupta said: “Why should our friends ask us
to continue in this association, which has injured our prestige,
which has injured our economy, which offends our conscience
and our prestige in the world.” The Communist party even
staged a demonstration in front of Parliament House on 14th
November of that year demanding India’s withdrawal from the
Commonwealth.

Similarly, there was universal resentment on military action
by Britain in Suez. Britain did not consult India before this action.
However, India expressed herself firmly and succeeded in making
Britain withdraw. This was a significant victory of the Non-
aligned Movement, and the statesmanship of Pandit Nehru. -

The benefits of our membership of the Commonwealth were
apparent at the time of the Chinese aggression in 1962. The
support from fellow Commonwealth countries, with the exception
of Pakistan, was “quick, satisfactory and substantial.” In the
beginning, Britain offered military assistance without any strings
attached. President Kennedy and Prime Minister Macmillan met
at Nassau and agreed that all possible help should be given to
India and that expenses were to be met by the US. and the
Commonwealth jointly. '

Thus, one can see that Pandit Nehru's policy of continuing in
the Commonwealth was in our interest as well as in the interest
of world peace. India’s continuance in the Commonwealth, in
spite of all tensions during Nehru'’s time, shows that Nehru was
a statesman who knew that indignation can never be a substitute
for policy.

The Commonwealth as moulded by Jawaharlal Nehru,
developed in subsequent years in a manner that its merits become
more and more evident. Shrimati Indira Gandhi in her address
to the Commonwealth Heads of Government Meeting at New
Delhi on November 23, 1983, said:

The Commonwealth brings together about a third of the
member-States of the United Nations. It is genuinely eclectic
grouping of nations, comprising many races, religions and
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diverse geographical regions. No constitution, act or treaty
limits the ambit of its concerns. It is a North-South forum,
encompassing a representative range of developing countries
and some of the developed. It is also a forum where nonaligned
countries meet those who belong to military alliances. It is
obvious that we cannot agree on all matters, yet we try to
find some common ground. To be a living organism, the
Commonwealth must be flexible and responsive to changing
situations. As the world evolves, so should the Commonwealth.

Similarly, our Prime Minister Shri Rajiv Gandhi in his address
at the Commonwealth Heads of Government meeting at Vancouver
on October 13, 1987 said:

.......... A shared history created the Commonwealth.
Commitment to peace and justice holds it together. Our
support goes out to initiatives for peace and endeavours that
challenge injustice. We are an important world organisation
committed to peace, justice and equality, to harmony and
progress, and to the unity of humankind.

This is how Commonwealth has come up from the early
stages and how it is helping the cause of India and the causes
which are dear to India. Again, on November 11, 1987, in his suo-
moto statement in Parliament, the Prime Minister said:

The Vancouver Summit confirmed the dynamism and relevance
of this organisation in international affairs. Notwithstanding
the single discoraant note on the issue of sanctions, the Summit
welded together a large section of world opinion on key
issues of peace and stability in the world.

It is no mean achievement that on the question of sanctions
against racialism in South Africa, all the Commonwealth nations,
with the solitary exception of Britain, came together. They all
held the views which India had been propounding from the time
of Bapuji himself. It is a big success for the correctness of our
stand both on racialism and in continuing in the Commonwealth.

It must be recognised that at the Vancouver Summit there
was near unanimity on the issue of sanctions to combat apartheid.
This was a major achievement with one exception (the British
Prime Minister). But even she had to condemn apartheid. It
represented the ascendance of human values in world affairs,
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values that have been of critical importance in Indian philosophy
and thought from time immemorial. The Rig Veda enunciated:

e qﬁ'@[ ANA  (There is only one race — of human

beings)
Implicit in this, is the whole philosophy of humanism. It is this
philosophy that is exemplified in Pandit Jawaharlal Nehru’s
approach to world affairs, moving his guiding hand in shaping
the evolution of the Commonwealth.

Thus, one may conclude that the Commonwealth has served
the cause of world peace, of freedom of subjugated nations—
almost all of whom are free with the exception of Namibia—and
also the cause of human dignity in opposing apartheid until it is
abolished from the face of the earth. The Commonwealth is also
working for human welfare, with important initiatives in key
areas such as world trade, distance/education and protection of
the environment.
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P.V. Narasimha Rao

Jawaharlal Nehru and Socialism

To most people, socialist ideology or philosophy conjures up
visions of rigid political theories and doctrinaire economic systems.
Even in recent years some nations have been kept apart by the
belief that different socio-political systems cannot co-exist with a
socialist ideology. Pandit Jawaharlal Nehru was a refreshing
exception to this dogma. As a man, who put an indelible stamp
on every important political movement for Indian independence
and was deeply involved in the Government of independent
India for nearly two decades, he was too full of political realism
to put dynamic political processes into the strait-jacket of theory.
He was certainly inspired by the ideas of Marx and Lenin and his
writings showed that he was profoundly moved by the revolution
in Russia. However, he clearly recognised that India must find
for itself its own road to socialism, which would be influenced
by the peculiarities of its own historical experiences and the
genius of its race.

It would be no exaggeration to say that the adoption of
socialism as a coherent objective of the Indian National Congress
was Panditji’s achievement. Immediately after taking over the
Presidentship of the Indian National Congress in 1929, Panditji
declared at the Lahore Congress:

I must frankly confess that I am a socialist and a republican
and am no believer in kings and princes, or in the order

which produces the modern kings of industry . . ... we must
realise that the philosophy of socialism has gradually permeated
the entire structure of society the world over.. . . .. India will

have to go that way too if she seeks to end her poverty and
inequality . . . ..
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It was his lead that resulted in the socialist economic programme
adopted by the Congress party at the Karachi session two years
later. The political and economic programmes of the Congress
were shaped by Panditji’s conviction that in the existing international
situation the struggle for national liberation of the colonial peoples
must be influenced by socialist ideas and ideals. This is a théme
that recurs in his speeches and writings during the independence
movement. For him, Swaraj and socialism were joint objectives of
the movement. It was his firm conviction that India could not
have the one without the other.

As long as the country was under foreign rule, Nehru realised
that nationalism would inevitably have to take precedence. Nehru's
idea of socialist development in India could really take root in
the country’s political life only after independence, when in
December 1954, the Lok Sabha passed a resolution declaring that
the object of the country’s economic policy should be a socialistic
pattern of society. This was followed in January 1955 by a similar
resolution at Avadi session of the Congress. Now, a very significant
factor which needs attention is that it was not the Indian National
Congress from where socialism emanated as a creed, but it was
from our Parliament that it first emanated and was later adopted
by the Congress. So, the socialism suitable to our circumstances
is not an ideology of any political party, but it is the basic tenet
of the nation itself as was evidenced by the Parliament accepting
it before any other party, particularly the ruling party. Therefore,
when we talk of socialism in the Indian context, we have to
understand that in the context of our Parliament having adopted
the socialistic pattern of society before the ruling party did.

Panditji’s concept of socialism did not adopt a doctrinaire
approach. He called himself a socialist since he accepted that
socialist principles were common to all, but he retained the right
to vary their application in the light of his own judgement of the
conditions in which he had to apply such principles. This explains
why he frequently refused to provide a definitive description of
socialism or for the socialistic pattern which he advocated. At the
National Development Council meeting in November 1954, he
clarified this approach:

The picture I have in mind is definitely and absolutely a
socialistic picture of society; I am not using the word in a
dogmatic sense at all. 1 mean largely that the means of
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production should be socially owned and controlled for the
benefit of society as a whole . . . ..

This is a very pregnait statement that he made: “I mean largely
that the means of production should be socially owned and
controlled”, —this is one part, and “for the benefit of society as
a whole”—is another. If the means of production today have
been nationalised or have been taken under public control, the
question which, according to Panditji has to be asked is: whether
this control and this public ownership is being used for the
benefit of the society as a whole? This is the most important
question. We are not really addressing ourselves to this question
to which we ought to. Probably today there is a new fermentation
in the thinking of our Government and the Governments elsewhere,
including the Soviet Union, where public ownership and public
control is being very closely scrutinised on the touchstone of its
being or not being for the benefit of all the people or the society
as a whole. This is the kasauti (yardstick) which we have to place
in front of us and judge every economic activity that is going on
in our country against this kasauti.

At the same time Pandit Nehru was clear about the role that
socialism would have to play in our country and of the objectives
of a socialistic pattern of society. He declared in his presidential
addres- in April 1936 that “Socialism is something even more
than an economic doctrine; it is a philosophy of life.” This is the
desideratum; this is the real reason why he wanted socialism, not
as a doctrine which he liked; not as something which was being
adopted by another country which he admired, but he wanted
socialism because of the conditions he specifically found then
and we find in India. That is what he says:

I see no way of ending the poverty, the vast unemployment,
the degradation and the subjection of the Indian people except
through socialism. That involves vast and revolutionary
changes in our political and social structure, the ending of
vested interests in land and industry, as well as the feudal
and autocratic Indian States system. That means the ending
of private property, except in a restricted sense, and the
replacement of the present profit-system by a higher ideal of
cooperative service. I* means ultimately a change in our
instincts and habits and desires.
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So, it was not just an economic doctrine he was propounding, but
it was a new philosophy and a new basis for the reorganisation
of society. That is what socialism was to him.

It was in this blend of ideology and idealism with pragmatism
that Nehru’s greatness lay. He did neither preach a peasant or
proletarian revolution for which our society was ill-prepared,
nor did he flirt with utopian concepts of a classless society or a
cpmpletely state-controlled economy. His commitment to the
democratic path was equally absolute. This is the dynamic concept
of socialism which was enunciated by Panditji.

In fact, Panditji also inherited this concept from our own
tradition. In this context, it may be pertinent to mention an
instance when some sort of running battle was going on between
the Indian National Congress and the Muslim League on certain
basic issues. One Muslim League leader made fun of Panditji by
calling his socialism a brand of his own and that he was all the
while oscillating between Moscow and Benaras. Today, while
retrospecting, | think what he said was exactly what was the
situation then and what really was subsumed by Panditji’s socialism
He never cut himself adrift of the country’s tradition and its
rediscovery. All of his works clearly demonstrate his characteristics
as a great historian, a great statesman, a great liberator, a great
person with scientific temperament and, above all, a great writer.
He was great in anything that he touched. A person cannot
imbibe all these traits without a sense of history and tradition. If
he looked at socialism, it was from the angle of an Indian with
a 5,000 year-old philosophy behind him to fall back upon.

In the society which developed in India in ancient periods,
the King’s duties were so prescribed that there was no distance
between him and the people. So, some kind of socialism,
egalitarianism and equality built into our system from times
immemorial is truly reflected in Panditji’s socialism which is
typically based on Indian ethos and rooted in our own traditions,
not something taken from the Communist Manifesto of 1848. He,
too, referred to it many times at public meetings and at the
meetings of the Congress Legislature Parties.

There is no doubt also that his ideas of democratic socialism
enriched the political consciousness of other nations struggling
for national liberation in the post-war years. | recall a particular
speech made by him in one of our meetings at Hyderabad, in
which he tried to explain democratic socialism. He said there can
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be no democracy without socialism and vice versa. According to
him, democratic socialism was like a coin, which had two sides—
one that of socialism and the other of democracy. He said one
cannot exist without the other and he went on to explain like a
tcacher and we were just spell-bound listening to him how he
tried to derive one from the other. In fact, those are the teachings
which none of us will ever forget. We were very lucky to be part
of such audiences which Panditji addressed time and again and
we had the benefit of his ideas coming direct from him and not
from secondary sources.

In a world that glorifies political personalities during their
life-time and belittles their achievements after their death, the
legacy of Panditji’s socialist ideas has possibly suffered some
neglect. Visions and idceals, however, fortunately have a longevity
greater than that of human beings. Our good fortune has been
that Panditji was there to introduce us to some visions and ideals
during the formative stages of our national consciousness. Even
if sometimes they arc not traced back to him, they are part of our
political culture and social ethos. Quite often in the process of
national development, our political culture or social trends have
reflected the values that we have inherited from Panditji, for
example, the Directive Principles of State Policy framed by the
makers of our Constitution contain the Nehruvian ideals of socialism
to guide Government policies. However, how much they are
guiding is a separate issue. We all know the Golaknath case. We
are very well aware of the later developments and the kind of
conflict between Fundamental Rights on the one hand and Directive
Principles on the other and how they were sought to be reconciled.
Whether they have reconciled or not, the fact remains that they
were part of the same Constitution and because of some other
exigencies they have been given different values perhaps in a
value system which seems to be a little different from Panditji’s
value system. So, what has emanated from Panditji has taken
different forms. It is for us, his torchbearers—if we call ourselves
so—to think of what is to be done in the present context. If
Panditji interpreted Gandhiji someone has to interpret Panditji as
he had interpreted Gandhiji. Implementation of one of his
programmes in all vigour is different from interpreting it. In
changing circumstances it is a totally different thing. Today the
greatest Gandhian I can think of is Nehru. Now, who can be
called the greatest Nehruite is still to be decided. History will
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decide it. Shrimati Indira Gandhi was there but her life was a life
of struggle. It was not a life of precept. On the other hand
Panditji’s was not a life of struggle, since he became leader very
early in life, even much before becoming Prime Minister. That is
the difference between the two. Indiraji in a way interpreted and
implemented Panditji. But, in the context of our march towards
the 21st century or on the eve of the 21st century, how Panditji
is to be interpreted is something which is a challenge to the
younger generation. I am trying to interpret but I don’t think I
have succeeded. And I am sure no one from my generation will
succeed hundred per cent in interpreting and grasping the
significance of the 21st century. So, we require someone who can
understand the significance of 21st century, and who is then able
to maintain the continuity of Pandit Jawaharlal Nehru. Let us
see, if we have a historic personality emerging who can do this.
In this lies the future of India and perhaps the future of mankind.

The force of conceptual ideas cannot be judged by short-term
achievements. Nehru did not promise us socialism in a short
span of few years. He perceived it as a goal capable of achievement,
but over a length of time. He gave us an aim to strive for.

“I cannot say”, he said once, “when socialism will come to
India. But, that it will come, Il am certain. It will come not because
I or half a dozen others want it to come. Nor will it stop because
‘big business’ do not want it to come”. In his one of the most
pithy statements, he says: “I do not know when it is going to
come, but I am sure, it is going to come because as it has become
part of our ethos and what we have called in our language Yuga
Dharma”. Socialism has become the %uga Dharma of India today.
It has to take roots. It is taking roots and it has to manifest itself
in every walk of life of the people in the years to come.

Now, we need a person who understands the 21st century
and is able to maintain the continuity of the Nehruvian line in
order to suit and reinterpret it in order to fit into the 21st century.
This is the need of the hour in India today. India does not merely
need great pundits who will simply tell us what the books contain
or what the texts contain. There are many like that. India is not
in need of those total opium-caters, who will go on giving us all
kinds of imaginary words and ideas. India is in need of interpreters
and vyakhyatas. Panditji was one of the great vyakhyatas of Indian
political, social and literary scene and today we need some leader,
who has to interpret Panditji in the same way as he interpreted
Gandhiji.
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Buta Singh

Pandit Nehru and Nation Building

Panditji was a multi-dimensional personality who bestrode the
Indian scene like a colossus for years. His invaluable service
covered every area of country’s life. He was almost a mythic
figure, a great democrat, a creative thinker, the darling of the
masses and messiah of the poor and under-privileged. Indeed he
wasa ‘Yug Purush’ who led our country through freedom struggle
and guided its destiny through the first turbulent decades of
nationhood. Secularism and social justice were very closely
identified with Panditji’s thinking and what he did during his
long span in public life. Secularism to him was an article of faith
and social justice and effective tool for reducing economic and
social disparities.

Panditji was fully conscious of diversities prevailing in the
Indian situation and perceived in secularism an effective tool for
harmonising these diversities. In fact the epilogue of his book
“Discovery of India” beautifully sums up the features of Indian
society and what held it together. He wrote :

“what have I discovered? It is presumptuous of me to imagine
that I could unveil her and find out what she is today and
what she was in the long past. Today, she is 400 million
separate individual men and women, each different from the
other, each living in a private house of thought and feeling.
If this is so in the present, how much more difficult is it to
grasp that multitudinous past of innumerable succession of
human beings. Yet, something has bound them together and
bind them still. India is a geographical and economic entity,
a cultural unity amidst diversity, a bundle of contradictions
held together by strong indivisible threads. Overwhelmed
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again and again, her spirit was never conquered; and today
that she appears to be a plaything of a proud conqueror she
remains unsubdued and unconquered. About her there is the
elusive quality of a legend of long ago; some enchantment
seems to have held her mind. She is a myth and an idea; a
dream and a vision and yet very real and present and pervasive.
There are terrifying glimpses of dark corridors which seem
to lead back to primeval night, but also there is the fullness
and warmth of the day about her . .

This speaks of his innate faith in the capacity of the Indian
people to pull together despite diversities of language, religion,
caste or creed towards attainment of the common objective. How
relevant are these words even today when the political situation
in the country is fraught with certain disquieting developments
which pose a serious threat to its security environment. We shall
do well to keep these prophetic words of Panditji always at the
back of our mind in order to promote the spirit of Indian nationhood
rather than getting enmeshed in the politics of violence in pursuit
of sectional demands.

Panditji always laid great stress on maintaining unity and
integrity of the country and combating the forces of fundamentalism
and communalism. He stated “it is not enough to talk of political
unity, we must have something deeper than that, we must have
emotional unity that does away with professional barriers, caste-
barriers or communal or religious barriers. Only then can we talk
about really unified India.” Continuing in the same vein Pandit
Nehru stated “political integration has already taken place to
some extent, but what I am after is something much deeper than
that—an emotional integration of the Indian people so that we
might be welded into one, and make India one strong national
unit, maintaining at the same time all our wonderful diversities.”
He cautioned against being swept away by momentary passion,
or misapplication of religion to politics or communalism or
provindalism or casteism. He conjured the vision of India which
was mlghty, not in the ordinary sense of words that is, having
great armies, but mighty in thought, mighty in action, mighty in
culture and mighty in its peaceful service to humanity.

Panditji spoke against mixing of politics with religion. He

himself in a forthright manner when he said in the
Constituent Assembly on April 3, 1948, “We must have it clearly
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in our minds and in the mind of the country that the alliance of
religion and politics in the shape of communalism is a most
dangerous alliance and it yields the most abnormal kind of
illegitimate brood.” How prophetic indeed are these words when
we look at the situation prevailing in certain parts of our country
today. The manner in which religion is being misused for political
and narrow ends is a cause of serious concern for all right-
thinking men as it threatens to undermine the democratic process
and the secular character of our polity. These evils have to be
fought with determination for preserving the unity and integrity
of this country.

Panditji also cautioned us that the whole structure of our
country and the process of emotional integration will be seriously
impaired if we forget the duties and obligations and stop taking
pride in having a secular state. He always advised the majority
community to win the good-will of the minorities by fair and
even generous treatment. At the present critical juncture, when
passions have been roused and have assumed communal over-
tones in certain parts of our country, we should draw lessons
from Panditji’s views which show the right path. It is our duty
not to get embroiled in the controversy of ‘majoritism’ and
‘minoritism’ which both preach a pernicious philosophy and
work for strengthening the bonds of unity and communal harmony
in the midst of diversities.

Panditji mirrored in himself the deepest urges of Indian people
and carved a niche in the hearts of millions of our countrymen
through sheer dedication and complete identification with their
cause. His concept of social justice was not confined merely to
the question of reduction in economic disparities. His canvas in
this respect was very wide. It covered the area of reducing social
disparities equally in law and practice and giving a better deal
to women who were suppressed and exploited for centuries
under the weight of traditionalism in Indian society. He toiled
tirelessly at great personal sacrifice both during the days of
freedom struggle and in the aftermath of Independence for
ameliorating the lot of common man and women. The various
Congress Party resolutions passed during those turbulent days
of freedom struggle amply reflect his views. He lent a new meaning
to the freedom struggle by linking it with the problems of poverty
and hunger. His patriotism, compassion for the down-trodden
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and love for truth were truly infectious and endeared him to one
and all alike. He represented the quintessence of Indian culture
and Western modernism. Nurtured as he was in rational and
scientific traditions, he never lost sight of spiritualism. This unique
combination and his ideas found the fullest expression when he
came at the helm and embarked upon the tasks of nation building
after India became free. He made solid contributions towards all-
round economic, social, technological and scientific progress of
our country. His vision was to make India a truly strong, modem,
socialistic State with secular bias.

Nehru's Presidential address at the Lahore (1929), Lucknow
(1936) and Faizpur (1948) Sessions of the Congress openly
proclaimed his faith in scientific socialism. Therefore in line with
this thinking and as a truc democrat and socialist he adopted a
planned pattern of economic and social development for India as
he realised that this was the only way India could become self-
reliant and improve the quality of life of its teeming millions.
Through the Planning Commission which he set up in 1950,
Panditji sought to devise a strategy of rapid economic growth as
well as reduction in economic disparities. He also conceived
planning as a means of forging new links in the Indian federal
system. His call to work for establishment of a socialistic pattern
of society as well as promotion of science and technology in the
country have to be scen in the context of his total commitment
to the cause of upliftment of the down-trodden of our country.
His concept of social justice was closely linked with an integrated
plan for the economic growth of the country which also meant
growth of the individual. He was convinced that political democracy
and adult suffrage would have no meaning if there is economic
inequality in the country. Real democracy to him meant putting
an end to all differences between class and class and development
of a more unitary socicty which in other words meant striving for
economic democracy. His concept of economic development did
not mean merely establishing a number of factories or increasing
production which of course was necessary, but something with
a deeper significance aimed at gradual development of societal
structure and by adopting an integrated approach for agricultural,
industrial, social and economic development.

Panditji also worked for establishment of an egalitarian society
which did not permit differences based on birth, income or position.
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His objective was obliteration of djvisions and fissures.in our
social life, but he was a realist and did not want to ignore the
existing facts. He stressed that we must find a middle way between
our objectives and existing facts and keep our ideals in view and
then take steps which gradually carry us in that direction. He
was, therefore, not averse to the idea of introducing changes in
the Constitution for realising the desired objectives. In his view
a(]asﬁtuﬁmwhid\ism\drangingandstaﬁc——itdoesndmaﬂer
how good it is, howperfectnsnt—lsaConsutuhm that has out-
lived its use.”

Pandit Nehru laid great stress on the development of pubhc
sector as he felt that it was not enough merely to increase production,
but it was equally important to know what happens to the produce.
Pandit Nehru did not believe in distribution of poverty as he felt
that this was an anti-thesis of a welfare State. He favoured a
welfare State based on socialistic pattern, but then this was not
possible unless the national income went up greatly. He laid
great stress on community schemes as he felt that no great change
can come merely by Governmental action. He gave spedal attention
towards acocording better status to women in our society. Hindu
Code Bill was the singular most important contribution of Panditji
which sought to give the women their due and end their exploitation
in society.

Panditji’s basic thinking whether it is in the area of economic
development or social progress or international relations or
industrial and scientific advancement continues to be as relevant
now as when these were enunciated.

Panditji constantly reminded us that “We belonged to a great
country. If we are to be worthy of our country, we must have big
minds and big hearts, for small men cannot face big issues or
accomplish big tasks. Let each one of us do his duty to his
country and to his people and not dwell too much on the duty
of others. We have to inculcate these qualities and an objective
approach in order to resolve complex issues which confront us
today. We can overcome the various problems facing us today
and contribute to the all round progress of our country only if we
act in a united and dedicated manner. As Panditji said “unarmed
and peaceful, we faced foreign empire, not looking for aid to any
other country and relied only on ourselves. This gave us the
strength that sustained us during our struggle for Independence.
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If we had faith and self-confidence when to outward seeming we
were powerless, then surely we are much better of today when
we are free people with the strength of a great country behind
us”.

We can progress much faster and add to the strength of the
country if we work in the same spirit.
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P. Shiv Shanker

Nehru : A Crusader for Social Justice

On the midnight of 14 and 15 August, 1947, when the world
slept, India awoke to freedom. The mantle of steering the ship of
Indian nation fell to the lot of the great soul, Shri Jawaharlal
Nehru on that occasion. His promise on that midnight “long ago
we had tryst with destiny and the time has come to redeem the
pledges that we made to the nation” still echo in the cars of the
Indian politician, reminding him of his duties and responsibilities
to the nation which remain still unfulfilled. The ‘pledges’ referred
to by Shri Jawaharlal Nehru were those that the Indian National
Congress had made to the people of India from time to time in
the form of its resolutions which were engrafted later in the
diverse articles of the Constitution and its Preamble. Nehru, with
his farsighted astuteness, guided the Constituent Assembly to
conceive and adopt these concepts in order to see the dawn of an
egalitarian society and a welfare state. To put it succinctly, the
constitutional concepts sum up the personality in Nehru which
was at once democratic, secular and socialist.

Jawaharlal Nehru was the combination of a many-faceted
personality, a patriot, a statesman, a thinker, a man of letters and
specially a humanist. He would undoubtedly enjoy always a pre-
eminent position amongst the great men of this country. As the
first Prime Minister of independent India, he would be remembered
for the way in which he steered the ship of the State and faced
myriads of mighty problems.

There were many intensely human qualities in Jawaharlal
Nehru which captivated the masses and made him their idol. He
was a far-sighted statesman, thinking in most matters ahead of
his colleagues in the Cabinet.
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In the whole history of parliamentary government in any
democratic country during the last hundred years, Jawaharlal
Nehru held the record for the rare combination of the unchallenged
and unrivalled leadership of his party and the Government as
Prime Minister. He had always been a disciplined soldier of the
Congress, ever obeying its behests, ever loyal to its resolutions,
ever fulfilling its objectives. In his opinion, discipline was the
very bedrock of democracy. “You may define democracy in a
hundred ways”, he says, “but surely one of its definitions is self-
discipline of the community”. Again and again he called upon
his followers to channel their energies and enthusiasm in proper
directions in the interest of the community without a resort to
wild talk or behaviour, impelled by the proud consciousness of
their superior numbers. “Democracy means tolerance, not merely
of those who agree with us, but of those who do not agree with
us. With the coming of freedom our patterns of behaviour must
change so as to fit in with this freedom.”

Born in affluent circumstances and brought up and educated
in accordance with the best contemporary aristocratic traditions,
when Nehru joined the Allahabad Bar, it seemed that his future
career was sct on the pattern which convention usually prescribed
for brilliant young intellectuals belonging to his class. Providence,
however, had willed otherwise, and so the young, impressionable
and impetuous Nehru came into close contact with Gandhiji, the
Sage of Sabarmati, who had mcanwhile appeared on the political
horizon of India and had begun to preach his revolutionary
doctrine of truth, non-violerice, non-attachement and non-
cooperation. Thus began the relationship of the teacher and the
disciple between Gandhiji and Nehru, which was destined to
have such a significant and far-reaching impact on the history of
India.

When Motilal Nehru died, the entire responsibility of the
Nehru family naturally fell on his son Jawaharlal who had led a
life almost free from anxieties and domestic worries. Motilal
Nehru had left no will, and Jawaharlal was afraid lest the family
should think that now after his father’s death everyone was
dependent upon him for everything. He did not want anyone to
have this impression. He wrote a letter to sister Krishna in which
he said that after father’s death she and mother should consider
themselves “the real owners of Anand Bhawan and all that father
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had left”. Vijaya Lakshmi had already been married and, therefore,
Nehru did not include her in his generous offer.

In this money-mad world, it is difficult to come across men
who have genuine contempt for wealth. Nehru was one such rare
individual and was of a species which was utterly indifferent to
money. Nehru believed with A.P. Herbert that “money was the
bane of bliss and source of woe”.

Speaking in Parliament on 11 April, 1955, he said, “I have no
respect for property at all, except for some personal belongings
. ... The House will forgive me if I say I have no property-sense.
It is a burden to me to carry property about. In life’s journey one
should be lightly laden. One cannot be tied down to a patch of
land, or building, or something else. So I cannot appreciate this
tremendous attachment to property”.

Nehru strongly pleaded for a parliamentary system as opposed
to other systems. According to K.M. Munshi, “as a middle-of-
the-way socialist, impatient to transform India’s life, Nehru
favoured parliamentary supremacy”. The system of parliamentary
democracy was finally adopted by deliberate choice, in Nehru's
words, “not only because, to some extent we had always thought
on those lines previously, but because we thought it was in
keeping with our own old traditions also.” Conscious of the
problems faced by parliaments everywhere, he recommended
parliamentary reforms as early as February 1956 and in that
connection referred to the paucity of time with the Legislatures
and the suggestions for the appointment of large committees to
deal with legislation in depth. Parliamentary democracy, he felt,
was inevitably going in the direction of economic democracy and
whatever forms it might take, “only in the measure that it solves
the economic problems does it succeed even in the political
field”. Nehru believed that the parliamentary form of Government
was “more likely to do so than the other forms which lead to
some measure of authoritarianism”. The parliamentary system
with all its failings, had “the virtue that it can fit in with the
changing pattern of life”.

India’s Parliament owes a great deal to Nehru. It has developed
from its beginning as the Constituent Assembly, inaugurated on
9 December, 1946, and has progressed through eight general
elections as a sovereign institution representative of the people.
In its constitution, composition and functioning Nehru has left an
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indelible impression. Under his guidance, it has laid solid
foundations for our county’s political and economic growth. He
took good care to safeguard the rights and privileges of Members
and to uphold the dignity and prestige of the House. He was
responsive not only to the members of his own party, but also to
those of the opposition. This was amply illustrated when he
agreed in 1956 t0 amend the States Re-organisation Bill to constitute
Bombay into a large bilingual State in accordance with the
overwhelming wishes of Members belonging to all parties.

It was through Nehru’s conscious efforts as well as through
his very association with it in the formative years after
Independence, that the Parliament of India soon became a true
and effective institution of people’s representatives and secured
a pre-eminent position in the country’s democratic polity. His
respect for.the parliamentary institution was as deep-rooted as
his faith in the democratic process. Parliament symbolised for
him the ultimate sovereignty of the people and he was ever
zealous of guarding its dignity.

I would like to mention one or two instances about Nehru's
forthrightness and frank expression. When he stood up in
Parliament as early as in 1949, he said about food imports : “I
think the very case with which we have been able to get foodstuff
from abroad has rather prevented us from facing the problem
properly. I think we should think in terms of not getting any food
at all from abroad after a certain period—let us put it at two
years, I should not add a day- more and ju$t make up our minds
that we shall live on the food that we produce after two years or
die in the attempt”. A few years later, when a Member of Parliament
reminded him of his earlier resolve to put an end to all imports
of food by April 1952, he answered frankly: “1 regret that my
words have been falsified and I feel thoroughly ashamed that
what was almost a pledge to the country has been broken”.

Again, on another occasion in the early days of Parliament
(15 November, 1950) referring to the stupendous refugee problem
and the enormities that had followed in the wake of partition, he
said: “In fact, I have often wondered why the people of India put
up with people like me who are connected with the governing of
India after all that has happened during the last few months. I am
not quite sure that if I had not been in the government I would
put up with my government”.
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The born democrat that he was, the democratic form of
government had a powerful appeal to him on the ground that it
provided a peaceful method of achieving all ends—resolving all
differences, religious, regional, lingual, social and economic, in
our national context. Expounding his view on the subject, he
once said:

“Democracy means to me an attempt at the solution of problems
by peaceful methods. If it is not peaceful, then to my mind, it is
not democracy. In a proper democracy, discipline is self-imposed.
There is no democracy if there is no discipline”. Never was the
need greater than today to remind ourselves of these noble ideas
when fissiparous tendencies and divisive forces are raising their
ugly heads in some parts of the country.

There was nobody as punctilious as Jawaharlal in regard to
the courtesies of parliamentary life, the very manner of his entry
into the House, the deep bow to the Chair as he took his seat, his
observance of parliamentary etiquette in the best sense of the

“term particularly as regards respect to the whole House and his
constant readiness to answer even irritating interruptions were
exemplary. He was no expert when questions relating to privilege
and such things cropped up, but he was full of sound sense in his
suggestions regarding procedure and was always keen on
upholding the prestige of the House as a whole.

In the earlier years, he would sometimes flare up and show
something of his celebrated temper, but he would calm down
quickly, and if necessary would make ample amends for his own
outburst. It was a delight to watch him in such moods, for it
showed him as a straight and generous man who stood sharply
for certain principles but respected also the other man’s right to
his point of view. In later years, he scemed to have developed a
kind of quietude; he would be seldom angry, and if more than
ordinarily provoked, would recover himself very quickly. This
was felt by many to be a loss, for even when he flared up, there
used to be a sudden shine of his spirit which itself was worth a
great deal.

Unlike most Prime Ministers he spoke extempore almost
entirely without notes, and while as a result he sometimes rambled,
the artist in him came out regularly in some beautiful flashes and
the thinker in him always gave a certain compactness to his
ideas. It was as if a very sensitive man was thinking aloud, and
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to hear him thus, though occasionally he was repetitive, was a
genuine pleasure. One could see that here was a politician very
different from the usual bréed and here was a coin minted very
differently.

One of the ideas which endeared Nehru to the populace of
the world was his passion for social justice. He knew that legal
justice was not social justice because law is framed and applied
to maintain a certain social structure. It has no eternal validity
because that which is legal at a certain stage of the development
of society may become illegal at another stage of its development.
Many things which were legal in India during the British rule
have become illegal after independence.

Social justice, therefore, meant for Nehru, the removal of
economic injustice which the individual in a capitalist society
was compelled to suffer. In the Indian context, as Nehru says in
his autobiography, the greatest sufferer was “the agricultural
proletariat”, the large number of landless labourers in rural areas
who, Nehru says, were drawn to the national movement of
liberations because of the “growing pauperization of both the
petty landholders and tenants”. He came, therefore, to the
conclusion that “only a solution of the basic problem of land (not
to mention other vital national issues) could resolve the conflict”
which was increasingly assuming, according to him, the form of
a class conflict.

Nehru’s success in winning admiration for himself wherever
he went was actually a gain for India herself because, by admiring
Nehru, people everywhere in the world ~dmired also our country.
And people admired him because they saw in him the embodiment
of an ideal human being who fought, and they verily believed he
also died fighting, for “social justice” not only for the people of
his own country but also for the people everywhere in the world.
His fight for obtaining social justice was all the more unique
because never and nowhere in the world had any statesman laid
so much emphasis on the purity of means by which one fights
“injustices” in order to bring into this world a just order based
on social, political and economic justice. This purity of means,
which Nehru had adopted and for which Mahatma Gandhi also
stood unflinchingly, had come into sharp conflict with law and
the legal system which existed at the time. That is to say, what
was known as legal justice was, in the eyes of Nehru, not social
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justice and, therefore, he had no hesitation in breaking those laws
which tried to give the socicety an unjust system based on certain
principles of law. Maintenance of law and order, which is the
main function of legal justice, was not, however, considered to be
enough because it came into conflict with the notion of social
justice, notion of political justice and also the notion of economic
justice. If the laws of a state fail to give political liberty, freedom
of expression to the individual and the right of every man to earn
his bread and to live the life he chooses, then this legal system
condemns itself completely. Thus, the more one reads of Nehru’s
approach to the society—not only the society of the period in
which he lived but the society as a whole or the human society
also in future—then one realises that his main aspiration was that
eventually our socicty should evolve a system where the greatest
degree of justice would be meted out to the people at large and
that justice would not be merely a legal term but a term which
would have its significance in the everyday life of the citizen of
every country.

Thus Nehru believed the goal of national endeavour to be a
new social order under which the basic needs of the common
man will be fulfilled: all shall enjoy fundamental human freedoms
and have equality of opportunity. The Constituent Assembly and
the Constitution framed by it were to be mere parts of the larger
national endeavour.

Nehru had told the Assembly that its first task was “to free
India through a new Constitution, to feed the starving people,
and to cloth the naked masses, and to give to every Indian the
fullest opportunity to develop himself according to his capacity”.
In other words, the Constitution was relevant to him only as an
instrument of social change. “I trust”, Nehru said, “the Constitution
itself will lead us to the real freedom that we have clamoured for
and that real freedom in turm will bring food to our starving
people, clothing for them, housing for them and all manner of
opportunities of progress”. And, what Nehru said in the Constituent
Assembly remains as relevant today as it was then:

“At present the greatest and most important question in
India is how to solve the problem of the poor and the starving.
Wherever we tumn, we are confronted with this problem. If
we cannot solve this problem soon, all our paper Constitution
will become useless and purposeless.”
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Nehru gave persons coming from any part of the country a
feeling that he belonged to the country as a whole and that
barriers of caste, creed, religion etc. were artificial and constricting
in their effect. He understood clearly that socio-economic problems
were at the root of such divisive tendencies, and, therefore, it
was his ceaseless endeavour to see that no part of India lagged
behind in development and no section of the society felt neglected.
His concept of planning was comprehensive and wide-ranging
and its central inspiration was more equitable distribution of
opportunities for people from all regions and strata of society.
He was particularly concerned about the hardships suffered by
the weaker-sections of society and, therefore, special emphasis
was laid in all development programmes to provide a helping
hand to them.

Jawaharlal Nehru never in his life demonstrated any inclination
towards religious feelings. Religion had no practical meaning for
him, as it was not capable of solving India’s vital problems on a
scientific basis, and also because it demanded a completely different
approach to life on Earth than one that could secure the social
and economic advance of the Indian people. “Religion, as I saw
it practised, and accepted even by thinking minds, whether it
was Hinduism or Islam or Buddhism or Christianity, did not
attract me,” writes Nehru in The Discovery of India. “It seemed to
be closely associated with superstitious practices and dogmatic
beliefs, and behind it lay a method of approach to life’s problems
which was certainly not that of science.”

Nehru more than once pointed out that religion could not
exist in some pure form, but was often mis-applied by its
representatives for the exploitation of others, thus becoming a
tool of oppression. He did not therefore conceal his criticism of
the application of religion in political life. In his Autobiography,
for instance, he contemplated the reactionary role of religion:
“The spectacle of what is called religion, or at any rate organized
religion, in India and elsewhere has filled me with horror, and |
have frequently condemned it and wished to make a clean sweep
of it. Almost always it seems to stand for blind belief and reaction,
dogma and bigotry, superstition and exploitation, and the
preservation of vested interests.” And further: “religion” has lost
all precise significance (if it ever had it) and only causes confusion
and gives rise to interminable and argument, when often enough
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entirely different meaning are attached to it ...”. And yet further:
“..organized religion, whatever its past may have been, today is
very largely an empty form devoid of real context.” Whenever
representatives of religious systems tried to avail themselves of
the situation for their own profit and started to actively encroach
upon political life, Nehru never hesitated to stand up with sharp
criticism of such communal tendencies. In free India, Nehru
naturally passed from anticommunalism to secularism. He was
firmly convinced that political life, the ideology of the new state
and state administration must be completely rid of all religious
influence.

Nehru'’s secular spirit provided the inspiration for establishing
a secular society based on justice and equity. But in a country like
ours, with its many religions, creeds and castes, secularism could
endure only by strengthening national integration. All his life
Nehru worked devotedly for bringing the diverse groups in our
society closer to each other emotionally and bound by a higher
loyalty to the notion. He could not but regard communalism and
parochialism as dangerous and inimical to the unity of India and
to the democratic set up which he had helped to establish.

A universal man, Jawaharlal Nehru could never tolerate bigotry
dogmatism of any sort-of religion, caste or language. His faith in
man was self-warming and communicated itself instantly to anyone
who came in contact with him. Under his leadership, people
from all parts of India were proud to call themselves Indians. He
fully appreciated and voiced the right to freedom of religion and
the right to one’s culture, but he was clear in his mind that it did
not entitle anyone to be bigoted and biased against others who
preferred a different religion or creed. Notwithstanding Nehru’s
abstinence to religious and dogmatic susceptibilities, his rational
mind developed the ethos and values, which were imbued in the
culture and civilization, that is only Indian.

In no other aspect of the short history of India as a sovereign
state is Nehru's impact as great as on foreign policy. He was the
sole architect of the foreign policy of independent India. As
Michael Brecher has pointed out in his penetrating political
biography, he was ‘the philosopher, the architect, the engineer
and the voice of his country’s policy towards the outside world.’
He has further stated: “In no other state does one man dominate
foreign policy as does Nehru in India.”
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By the end of 1956, Nehru was recognized as one of the few
living men who made an impression on the world—'the man
who’, in the words of Harper's Magazine, ‘since the end of the
Churchill-Stalin-Roosevelt era, is the most arresting figure on the
world political stage.” A writer in the New York Post described
him as ‘one of the most incandescent figures of contemporary
history’, and the Chicago Daily Tribune warned its readers that ‘he
will lead India as long as he wishes—for better or for worse—
and his voice will be heard as long as he lives, in world councils—
again for better or for worse. The New York Times recognized in
him one of the world's most important politicians, and of the
unchallenged rulers of the world, perhaps the only one who
ruled by love and not fear. This acceptance of the position of
Nehru was, of course, primarily because of the impact of the
strength and the sanity that his foreign policy had achieved. He
had, on assuming office, made clear that India would participate
actively in the world, not merely because of his understanding of
the role which India had assumed and could not shirk but because
this policy was also to him a way of safeguarding India’s newly
won freedom.

Nehru’s thinking and the ideas he expressed on foreign policy
and international relations have become a part of India’s political
culture and no Government in India could function beyond that
culture at least for quite some time to come.

There was a distinct idealist image in many of Nehru's
utterances on international politics. He often spoke as a keen
student of history and as a visionary.

Nehru’s greatest achicvement was that he could make an
economically poor and militarily weak India a factor in international
politics. Many features of the International situation facilitated
India playing this role and Nehru had the intellectual ability to
comprehend the complexities of the international situation and
displayed remarkable diplomatic skill to take advantage of them
and to promote India’s national interest and increase its moral
and cthical influence.

While formulating the basic aims of India’s foreign policy
and in giving a shape to it in its formative phase one of Nehru's
main concerns was to have a national consensus. He fully realized
that in the context of the national and international politics of
1946-47, a government of a newly independent country like India
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could not separate domestic and foreign policies into watertight
compartments. Apparently, the Indian public opinion followed
rather than led the government in regard to foreign policy. But
from the very beginning, Nehru was cautious not to go against
the sentiments of the people. As ecarly as March, 1949 while
explaining that India could not be tied up to any group of states.
Nehru said: ‘Any attempt on our part i.e., the government of the
day here, to go too far in one direction could create difficulties
in our country. It would be resented and would not be of any
help to us or to any other country’.

When India became free, the majority of the politically conscious
people of India looked upon the Western Powers with suspicions
because their outlook was influenced by their struggle for
independence and by their impressions about the attitude of
these Powers towards it.

India’s decision not to align with the West was thus connected
with the desire of the people of India to defend their freedom and
to champion the cause of other countries which were struggling
to be free.

The experience of many Asian and African countries confirmed
the wisdom of Nehru. Whenever any government tried to move
too much in one direction, it created instability partly because a
determined and well-organized group of people inside the country
challenged its legitimacy and partly because it depended upon a
foreign power which tried to penetrate inside the country and
convert the government into a clique.

Nehru was the first Asian statesman who comprehended the
interrelation between domestic politics and foreign policy of an
under-developed and newly independent country.

After the freedom struggle, Jawaharlal was invited to direct
the Nation towards development as the first Prime Minister of
the largest democratic republic, bent upon moving towards
socialism. In his personal as well as in public life, Jawaharlal built
bridges of understanding and tolerance between tradition and
modernity in the development process, and amity and friendship
between the contending forces in the east and the west. His
Panch Sheel (non-alignment) was an significant a contribution to
international relations as Panchayati Raj (Democratic
Decentralisation) to people’s participation in public administration
(Government-in-action). His main contribution to administration
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was by way of constitution framing, steering the ship of State
through turbulent times after ‘partition, and the dynamic adventure
of development through planning.

Thus in 1946 when Nehru and his colleagues assumed the
reins of power they inherited an administrative system and structure
which was devised entirely for a different purpose. Here was a
herculean task of transforming an autocratic administrative
structure and into that of a democratic apparatus suited to the
needs and genius of Indians and conforming to thejr hopes and
aspirations. According to Nehru, verily the focus had now to
change from law and order problems to that of socio-economic
problems and programmes.

The outstanding problem faced by Nehru was the
administrative frame-work and the services left over from the
British regime. His charismatic personality and national stature
easily enabled him in winning over the loyalty of the administrative
personnel and, without breaking the structure, he tried to mould
and adapt it to the changed needs and circumstances.

The cornerstone of his concept of administration was human
approach to problems. He yearned to bring administration as
near to the common man as possible and was very much concerned
with the administration at the grassroot levels. That is why he
laid great emphasis on administration of Community Development
Programme and Panchayati Raj.

Nehru laid great emphasis on the devotion of the civil servants
to the general welfare and cause of the masses they were expected
to serve. In his view “an administrator has to work with some
objectives in view, more especially in a dynamic society”.

Nehru was a great writer. His autobiography is a remarkable
book. Whatever he wrote that had the stamp and impact of his
personality. Nehru as a writer is, however, certainly submerged
in Nehru as a political leader of unbounded popularity and
public estcem. In fact, some keen observers of Nehru's life and
work are of the opinion that the stress and turmoil of his political
carcer provided the suie base on which he could set up the
edifice of his literary workmanship. His four main books An
Autobiography, The Glimpses of World History, The Unity of India,
The Discovery of India have been applauded as remarkable pieces
of writings in English.

Nehru was a superb draftsman. He drafted many historical



44 Jawaharlal Nehru: His Life, Work and Legacy

resolutions for the Congress. Independence Pledge was one of
them. He wrote it in his study in Anand Bhawan. When he had
finished it, he asked his daughter to read it aloud because he
wanted to know how it sounded. She read it. Nehru remarked,
“You read it well, Indu. But do you realize that by reading it
aloud, you too are now pledged?”

Such was the mind, heart and the spirit of THE MAN who
strode like a colossus for decades on the Indian political firmament
and left and indelible impression on the socio-politico-economic
institutions of independent India that he conceived in many a
cases and nurtured undoubtedly in the case of all.
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Vasant Sathe

Jawaharlal Nehru and Planning in
India

Many of us who have had the privilege of having been brought
up on thoughts, life and philosophy, of the great visionary, the
founder of India, Jawaharlal Nehru, right from our childhood
and who, in every walk of life, have taken and continue to take
inspiration from him even today, would recall all that he used to
tell and teach us. Even in the mass meetings of the so-called
common, illiterate people, one can recall Jawaharlal Nehru
addressing them, more or less holding a class, telling them about
what socialism was, what science was, what technology was,
what international relations were. Sometimes some of his colleagues
used to just chide him by saying: “Why are you wasting so much
time on telling all this to these people? Do you think they
understand?” But Panditji used to say, “No, our people have the
capacity, they may be unlettered, but they are not uneducated in
the larger sense of the term and our people have the capacity to
understand even the best of the modern thoughts”. And that has
proved true. Therefore, today, it would be best to recall some of
his thoughts.

On the concept of Welfare State, Nehru’s address, while
laying down the office of the President of the Congress Party at
the historic session of Avadi in 1955, is one of the most important
landmarks. Avadi session gave a specific thrust to the creation of
a Welfare State and establishment of a sodialist society. His thoughts,
as contained in his speech, are relevant till this day.

He said:

Our national aim is a Welfare State and a socialist economy.
Neither of these can be attained without considerable increase
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in national income and neither is possible without a much
greater volume of goods and services and full employment.
In order to attain this Welfare State of a socialist pattern, it
is not enough to pass a resolution or even law or to limit our
thinking to nationalisation of existing industries. We have to
increase production and aim at an economy of plenty. We
have to-see that there is equitable distribution and that the
privileged position of individuals and groups is not favoured.
Everything, therefore, that leads to fuller production and
fuller employment is to be encouraged provided it does not
take us away from the ultimate objective of a socialist pattern
of society. If we cannot have fuller production and fuller
employment, then there will be neither welfare nor socialism,
even though, we might nationalise some industries or pass
brave laws and decrees. If we aim at mass production, this
is only possible if this production is for the masses and the
masses have the purchasing power to consume it. We have
to introduce a certain dynamism in every sector of our economic
and national life in order to achieve this goal. The test must
always be the results to be achieved and not some theoretical
formula.

Having said this, he went on to say:

But the Congress, if it is to perform its true function effectively
and worthily, must not only remain true to its ideals, but
must also maintain high moral standards of behaviour. It has
distressed me greatly to see that those standards have fallen
and many a person who calls himself a Congressman has not
hesitated to behave in a manner which brings discredit to
him and the Congress. If we cannot maintain our high
standards, then we have lost our function and the spark that
lighted our path has gone out within us. The Congress never
measured its strength by mere numbers. It was by the quality
of its membership and the service that they rendered that it
grew in strength and in the affection of our people. It is of the
utmost importance that every Congressman should search
his heart and seek an answer to the question as to how far
he has kept up to the standards of old. Little men cannot
work for great causes.
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Every single word rings in our ears so clearly as if it is said
today. He also said in this very speech:

I realise that we are very far indeed from the realisation of
our objective. There is a great deal of unemployment, both
explicit and disguised. Our standards are low and we cannot
provide even the necessaries of life to all our countrymen.
But the progress we have already made and the strength we
have developed, fills us with hope for the future.

If Panditji was alive today and he was to utter these words,
they would be true and apply equally to what we are today, after
40 years of independ nce and nearly 35 years of planning. Therefore,
as he said, our achievements do fill us with hope. Indeed in every
walk, field and sector of life, we have made advances by any
measure or any standard that can make us proud. For instance,
in the field of electricity or power which he had emphasised,
from a mere 1,300 MW of installed capacity to reach a level of
52,000 MW of installed capacity is an amazing achievement.
From just 3,000 villages electrified out of five and a half lakh
villages in 1947, today more than 4 lakh villages have been
electrified. From a mere 60,000 tonnes of fertiliser that was being
used, to reach a level of 8 million tonnes of fertiliser production
is, by any measure for any country, a remarkable achievement.

In spite of the fact that population has. more than doubled
from 36 crores to more than 80 crores today, the availability of
life expectancy has increased from 36 to 56. This proves that the
people have better medical facilities and better nutrition and
food and are living longer. In absolute terms, therefore, our
planning process has made remarkable strides. But, as Panditji
has himself said, we have to think in retrospect and examine
more candidly and freely whether we could have done better
and whether we have gone wrong anywhere or whether we have
gone wrong at all. If we come to the conclusion that we have not
gone wrong anywhere and that all is well and that everything
has been as it was planned, well, we can happily go home and
sleep and allow things to take their own course.

In this context, the four anna debate raised in the Parliament
in the fifties by that great stormy petrel, Dr. Ram Manohar Lohia,
may be recalled. Panditji did not dismiss him. But, he said, “I
really wonder. If this is so, where has all the growth gone? We
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must examine it”. And, therefore, he appointed the Mahalanobis
Committee to go into this whole question of unaccounted money.
We know that today the phenomenon of unaccounted money has
virtually become a parallel economy which generates more than
Rs. 40,000 crores of unaccounted income every year which escapes
the net of taxation and is not available to the Government’s
revenue. This is nearly double the Plan expenditure in our Annual
Budget. This definitely would have shocked Panditji and he
would have liked to know how this thing happened.

Panditji’s nature was such that he used to get very impatient
when things were going out of hand; when there was no proper
answer available because he wanted to know the truth and find
out the answer. He was willing to look into himself. He was a
man with tremendous courage. It is because of this that the first
thing Panditji did when the process of planning was started was
to start Perspective Planning Division in the Planning Commission
itself because planning pre-supposes things; planning itself means
perception. Unless you have the perspective, there can be no
planning. Even a house builder prepares a blue-print as a
perspective. If perspective is not there, one may get relegated to
what is called the Rolling Plan, as it has indeed happened. Living
from hand to mouth is not planning at all. So, therefore, planning
means perception. .

Nehru inducted eminent perspective planners like the great
Pitambar Pant who, unfortunately, did not live long. I had a
privilege of meeting him in 1964 to discuss future planning,
because we were the dreamers from our childhood and we used
to dream of an India which will make up that backlog of colonial
past and come on par with the world as fast as we can. We were
thinking of India of 20 years hence; India of 40 years hence and
that person gave me a small paper prepared by him on the
perspective planning, on the basis of which a Perspective Plan
was prepared in 1965. It was for employment, growth and welfare,
including those for children and the Planning Commission was
supposed to prepare a regular Perspective Plan. In that Perspective
Plan prepared by Shri Pitambar Pant and Shri Vaidyanathan, a
perspective was put and let us see what was the projection of
some of the key sectors. We must know this if we are thinking
of Nehru. We must know what was his dream, what was his
imagination, what were the projections and how far they have
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come true and if we have lagged behind, we have to consider
why it is so. Mere platitudes will not do and if that is what we
have to do, we will not be able to do justice to Pandit Nehru.

I will, therefore, point out where we are today and what
were our projections in the salient core sectors of India. As far as
cotton textiles—both mills and handloom—are concerned, in 1965-
66, it was 8,300 million metres. In 1975-76, it was supposed to be
16,500 million metres. In 1985-86, it was supposed to be 37,000
million metres; however, then we were only at 9,178 million
metres—less than nearly half of what was projected even for
1975-76.

Another very important and key sector was the nitrogenous
fertilisers. With irrigation, one tonne of fertiliser helps production
of nine tonnes of food. That is why there is so much emphasis on
this item. We were at a very low level of 3.25 lakh tonnes of
nitrogenous fertilisers in 1965-66. The projection was 40 lakhs in
1975-76; 90 lakhs in 1985-86 and we got stuck up, in 1985-86, at
43.28 lakh tonnes, i.e. the achievement, more or less, that of 1975-
76.

Coming to steel, which is another major sector of our economy,
the projection was 6.5 million tonnes in 1965-66 in respect of steel
ingots; 30 million tonnes in 1975-76; 60 million tonnes in 1985-86.
We have been stagnating and we have got stuck up at 12.15
million tonnes of steel ingots, even today 'in 1988.

As far as cement, yet another important sector, is concerned,
it should have been 40 million tonnes in 1975-76 and 75 million
tonnes in 1985-86. We were at 32 million tonnes in 1985-86, i.e.,
lower than the projection for 1975-76. Coming to even coal, we
should have been at 170 million tonnes in 1975-76 and 320 million
tonnes in 1985-86. But we got up to only 162.3 million tonnes in
1985-86. Regarding generation of electricity, although we have
reached the capacity to the tune of 52,000 MW, it should have
been 80,000 MW in 1985-86. This was the projection. The point
being emphasised here is that there have been various unforeseen
eventualities. We have had wars and natural calamities. There
have been other difficulties also. All these factors have stalled
expected growth. But, why have we lagged behind the projection
by such a tremendous margin? This needs to be introspected.
According to the people who have prepared the Perspective
Plan, the modest rate of growth that they were visualising was
seven per cent.
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As far as population is concerned, it is not as if we have gone
far off the mark. They hoped that the population in 1985-86
would be 750 million. But we ar€ fifty million more. Can we
explain away our failures on that account? It is not right to
compare with other countries, but we want to come on par at
least with the countries similarly placed. Then what is the meaning
of the word ‘coming on par if it is not to be matched with their
production? The word excellence itself means excelling. Unless
we excel the mark of the other man, whether in running or in any
other field, how do we compete? How do you do better whether
in sports or any other field? What is the concept of ‘coming on
par’ with the developed countries of the world. This is what
Pandit Jawaharlal Nehru wanted. Therefore, we must today
introspect. Today in the 40th year of independence, the centenary
year of Pandit Jawaharlal Nehru, the members of Parliament
who believe in Nehru's philosophy, irrespective of party affiliations
or other differences and the intellectuals of this country who
vouchsafe by the vision of Panditji, must sit up and ask this
question: “Where have we gone wrong?” The fact is that we have
become complacent. We thought we had adopted the philosophy
of mixed economy, and now, we must have best of both the
worlds.. We brought in the concept of public sector to achieve
socialism to be in the vanguard of development and to have
commanding heights. But, in that sector, we injected the working
philosophy of capitalism and structure of bureaucracy. In the
name of social objectives, we made the public sector units
uneconomic from the very word ‘go’ by employing people to the
tune of ten times more and saying that this is social objective. We
never bothered about what Panditji wanted. Panditji wanted that
public sector must become the efficient sector of producing core
sector needs efficiently and economically so as to generate
employment. Today, if we were to produce steel alone, as was
envisaged, we would have been employing more than two crore
people in the country, because one million tonnes of steel generates
employment for two and a half lakh people. When someone talks
of China, people don't like that. They say: “That is a communist
country.” That means, democracy must be slovenly, laggardly
znd must not have growth. China is reaching, by the end of this
plan, a target of 90 million tonnes of steel. Can we compete with
China with 16 kg. of per capita availability of steel? In rural areas
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it is not even 3 kg. These are the figures of our own perspective.
We must be willing to introspect as Panditji wanted us to do,
even in the Congress or outside, as he said: “We must search into
our hearts and be honest to ourselves.”

I can end only by quoting his speech in the historic declaration
on the banks of river Ravi at Lahore in 1929 when he took over
as President from Motilalji. In that historic speech and that famous
sentence which is oft-quoted, he said:

The Congress represents no small minority in the country
and though many may be too weak to join it or to work for
it, they look to it with hope and longing to bring them
deliverance. Ever since the Calcutta Resolution, the country
has waited with anxious expectations for this great day when
this Congress meets. None of us can say what and when we
can achieve. We cannot command success but success often
comes to those who dare and act; it seldom goes to the timid
who are ever afraid of the consequences. We play for high
stakes; and if we seek to achieve great things, it can only be
through great dangers. Whether we succeed soon or late,
none but ourselves can stop us from high endeavour and
from high writing a noble page in our country’s long and
splendid history.
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Dinesh Singh

Pandit Jawaharlal Nehru’s Foreign
Policy of Nonalignment

Much of what a nation thirtks or does is linked with its past; its
culture, its traditions and its belief. India cannot be different.
India has been fortunate that it has had, in this century, great
leaders, who have successfully charted its course deriving from
its rich heritage and the wisdom of the millennia gone by. Mahatma
Gandhi’s non-violent movement is an example of the application
of India’s valued tradition of peace and peaceful change to political
action. This was the path he showed us, and the world, for the
neutralisation of force in political relations and its replacement
by negotiation and consensus. He emphasised the universality of
human rights and the dignity of the individual; a life and society
frce from oppression. Nonalignment is the logical extension of
this concept in relations between States. It is a basic departure
from the state relations based upon force, which was the hallmark
of the imperial era.

Pandit Jawaharlal Nehru, following the lead given by the
Mahatma gave this concept a’concrete shape and launched it as
a world-wide movement in collaboration with Presidents Nasser,
Tito, Soekarno and Nkruma.

*Nehru said: “basically our outlook is derived from that old
outlook which Gandhi gave us and made us powerful in
favour of peace and peaceful methods”.

Nonalignment was not conceived merely as a response to the

*  Statement at the U.N. Correspondents’ Association in New York on
4 October 1960.
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military blocs or the cold war, but as a global egalitarian movement
to restructure the existing inequitable world order in all its aspects;
political, social and economic. It perceived a whole new order
based upon the sovereignty of nations—big and small—and their
equality in every respect. The evil of colonialism, racialism,
economic exploitations had no place in such an order. It had to
rest upon global cooperation, not confrontation, on universal
prosperity and well-being, not inequality and impoverishment.
Accordingly, decolonisation, disarmament and egalitarian economic
order are all integral components of nonalignment. In accord
with this, the Five Principles of Peaceful Coexistence—the
Panchsheel—a brain child of Jawaharlal Nehru emerged as guiding
principles for state relations. In a broadcast on 7 September 1946
as Head of the Interim Government, he said:

“We propose, as far as possible, to keep away from the
power politics of groups, aligned against one another, which
have led in the past to world wars and which may again lead
to disasters on an even vaster scale”.

Nehru’s nonalignment was not purely idealistic with only
global relevance. It had a strong nationalist content.

He perceived that a newly independent India, militarily and
economically weak, will not be able to retain its independence if
it became a camp follower of one military bloc or the other; that
hard won independence, for which millions had made great
sacrifices, would have no meaning if Indians would not be the
masters of their destiny. He had seen big and powerful countries
industrially and technologically developed bow down to their
bloc leaders. Speaking in the Constituent Assembly (Legislative)
on 8 March 1948 he said:

“What does joining a bloc mean? After all it can only mean
one thing: give up your view about a particular question,
adopt the other party’s view on that question in order to
please it and gain its favour. It means that and nothing else
as far as I can see . . .”

This was not the kind of independence Indians had fought for.
Nonalignment according to him would mean keeping India’s
options open. It would enable India to judge issues on their
merits, take independent decisions and play a role to lessen
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tension and preserve peace. For him there was no other course
for India. A large and richly endowed country must stand on its
own.

Peace was also cssential for India’s economic development.
In a climate of confrontation and conflict there would be little
opportunity to get assistance from abroad unless it was for military
purposes in the interest of one bloc or the other. In contrast, what
India required was ecconomic assistance in the form of loan and
technology transfer for its industrial growth. Peace was not an
isolated matter. It was deeply entangled in superpower rivalry.
Besides, when a large part of humanity was still under colonial
domination there could hardly be real peace and international
cooperation. Thereafter, decolonisation and enlargement of the
non-bloc arca was an important input for our own independence
and development. As Nchru said:

“We believe that peace and freedom are indivisible and the
denial of freedom anywhere must endanger freedom elsewhere
and lead to conflict and war. We are particularly interested
in the emancipation of colonial and dependent countries and
peoples, and in the recognition in theory and practice of
equal opportunitics for all races”.

Nonalignment was, thus, as important in India’s own national
interest as in the interest of other newly independent countries
and, in fact, in the interest of the world community as a whole.

A world divided into two warring camps was hardly a safe
place to live in. Despite the efforts of interested agencies to float
dangerous concepts such as of military balance, over-kill capacity,
nuclear deterrent, the world was longing for peace and international
cooperation. Everyone was aware of the dangers of nuclear
holocaust; the awesome possibility of total annihilation. The balance
of terror is not what the international community was heeding.
The scarch was for lasting peace, for global cooperation for a
world free from oppression. There was yet no better known way
of achieving it except through the nonaligned movement. Beginning
from twentyfive countries which met in Belgrade in 1961 the
movement has grown to encompass over hundred countries and
the majority of humanity on this planet. It is a movement that
offers freedom, dignity and equality as an alternative to fear,
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oppression and rearmament, the hallmarks of the concept of
force and of military blocs.

While some have criticised Pandit Nehru for his policy of
nonalignment as being idealistic and neutralist there are others
who have blamed him for not being neutral enough between the
superpowers in their bloc rivalries. Panditji was against India’s
neutrality. Speaking in Lok Sabha on 22 November 1960 he said:

“As | have said repeatedly, I do not like the word ‘neutral’
as being applied to India. I do not even like India’s policy
being: referred to as ‘positive neutrality’ as is done in some
countries. Without doubt, we are unaligned; we are
uncommitted to military blocs; but the important fact is that
we are committed to various policies, various urges, various
objectives, and various principles; very much on”.

Neutrality is not a fitting response to bloc rivalries. To lessen
tension a country has to act positively, remove fear, find a via
media and promote understanding. When peace is threatened
India cannot be neutral. Nonalignment does not require a country
to be equidistant between the two superpowers. Each issue has
to be judged on its merit.

Nehru was against the nonaligned movement being converted
into another bloc—the third bloc. He announced:

“When proposals have been made that we should form some
kind of a bloc of ‘neutral’ countries, I have not taken very
kindly to them. While I do not like the system of blocs as
such, we meet and discuss, have some measure of common
thinking, sometimes common action, and we co-operate”.

The idea of the institutionalisation of the movement is counter
to its very concept. Nonalignment is founded on independence
of thought and action. If these are subjugated to bloc conformity
then there would be no difference between this bloc and the
other blocs. The whole exercise in nonalignment is to preserve
independence. Of course, as he had pointed out, the nonaligned
meet and discuss and a consensus is evolved. Thereafter, it
is left to individual countries to act singly or in concert as
they think fit. Both independence and flexibility of action are
retained”.

The world is still far from this goal. Often doubts arise whether
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humanity is moving towards an egalitarian order or away from
it. But, then there are also silver linings on the stormy horizon.
Decolonisation is almost complete, disarmament talks have yielded
results, international organisations are aiding development, helping
the under-privileged, feeding them, looking after their health
and above all men and women all over the world are becoming
more and more aware of the dangers of armament. More and
more citizens’ groups are challenging their national governments
and pressing them for disarmament and eventually to
nonalignment. This was Nehru’s dream.
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M.S. Gurupadaswamy
Nehru—An Appraisal

“Life is too short to be little”. This is what great Disraéli once
said. We often allow ourselves to be troubled by little things,
overtaken and obsessed by small events and spend much of our
time on minor irritations. We brood over petty grievances, pains
and pitfalls. We never try to raise ourselves above trifles. We do
not take charge of our lives. We do not try to act intelligently and
effectively. Much of our time is wasted in meaningless pursuits.
Irrational pride and prejudice make man small and make the
society in which he lives smaller. Noble thought and laudable
action alone will make everyone great. A society with indolent
and inert beings will remain poor, brutish and short. A great
nation and little minds go ill together.

India was in servitude and slumber for centuries. So long as
it remained in this mental and physical state, it was in distress
and agony, and its people remained in darkness without light
and without hope; poverty, illiteracy and disease oppressing
them. It is one of the greatest aberrations and anomalies of history
that a handful of adventurous and rapacious traders from a far-
off island were able to establish their dominion and power over
the vast Indian territory and virtually converted it into a Company
estate. In a way the British Indian empire controlled and owned
by a limited company of traders, is itself an anomaly of anomalies.
This could happen only where people live like sheep and goats
or live like cats and dogs. Both scemed to be true when foreign
traders landed in India. Large masses of people lived the life of
sheep and goats and the rulers and chieftains who were in plenty
worked like dogs and cats against each other weakening themselves
and the land they ruled. It was an ideal troubled water for the
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British to fish in. It was a strange twist of destiny that India
which had enjoyed the unique sunshine of glory and which had
given to the world rich philosophy, religion and culture, had to
suffer the worst ignominy, oppression and inhuman degradation;
and it was all because the rulers of India played treachery to each
other.

It was Mahatma Gandhi who changed the corrosive and
dismal scene by his supreme will and effort which was again
unique and unsurpassed in the annals of the modern world. By
his perseverance and steadfastness, and his undaunted courage
and devotion to truth and non-violence which were the seminal
essence of Indian life, he restored self-respect and dignity to the
people of India and brought about their ultimate emancipation
from colonial rule.

Mahatma Gandhi’s task had become less arduous and easier
because of a galaxy of leaders around him who could share in his
suffering and sacrifice. There was great Sardar Patel, devoted
scholar Mualana Azad, shrewd intellectual giant Rajaji, besides
daring Subhash Chandra Bose, Babu Rajendra Prasad, Abdul
Ghaffar Khan, Acharya Kripalani and many others. Among them
there was a great darling of the masses Pandit Jawaharlal Nehru.
Of all the leaders of India after Mahatma Gandhi, two stand out
as most illustrious; one Jawaharlal Nehru and another Subhash
Chandra Bose. In my view they represent and personify two
different but complementary qualities. Nehru, in the words of
George Patterson, an English expert on Asian affairs, “was
charming, mild, courteous, generous to a fault, sensitive, impulsive
and cmotional”. But Subhash Bose was courageous, dynamic,
persuasive, blunt in action, outspoken and somewhat rude and
tactless in his methods. If Subhash Bose had been living with us
after Independence, I am not sure whether both he and Nehru
would have remained as political twins cooperating and
strengthening each other or as political rivals working in opposite
camps. At this distance of time I can only imagine that the
country and the people, and the democratic fabric would have
been greatly strengthened even if only one of the alternatives had
happened. As either as friends or foes, both would have certainly
taken India to greater heights by their enlightened complementary
or competing leadership. The fact, however, cannot be denied
that India has seen Nehru more than Subhash Bose. The effort to
compare these two great sons of India need not be carried too far.
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That Nehru by his personality and his qualities endeared
himself both to Mahatma and the people of India, there is no
doubt. It did not at all come as a surprise that Mahatma Gandhi
had called him his political heir, and so indeed he was. Long
before he became the Prime Minister, the poet laureate Rabindranath
Tagore, referring to his activities, had said that “he was greater
than his deeds and truer than his surroundings”. He was a
human being par excellence. Under his Prime Ministership and
with the great collaborative and pragmatic role played by Sardar
Patel, India achieved cohesion and unity as never before. He laid
the constitutional foundation for the Democratic Republic of
India. He tried hard to make India a modern State. He introduced
planning and tried to bring sweeping changes in the economy
through public sector, heavy industry, new technology and
community development. He tried hard to convert his dream
and his vision of greatness of India into reality. He could not
however fully realise his great ambition, not because of his zeal
and his effort were lacking in any way, but because the instruments
and the strategy he had chosen were either inadequate or failed.
For a country to prosper, first, the people have to be educated
and properly trained; second, the growing population has to be
contained; third, an effective infrastructure and environment have
to be created.

In the latter part of his office, Nehru perhaps realised that
some great distortions and aberrations have crept into the socio-
economic system. He tried to correct them but found to his
dismay that his colleagues in Ihe Government and in the Congress
Party were not imbued with the same spirit and drive. The
missionary zeal which prevailed in earlier years had withered
away. The sense of commitment was not visible. So he planned
in his own way a shake-up of the Congress Ministries at the
Centre and the States under the cover of Kamraj Plan. This did
not bring needed change in the quality and style in the Governments,
because there was utter paucity of talent and merit in the Congress.
In frustration he looked around to take more steps. He thought
that one of the causes for the crisis was the ideological degeneration
of the Congress which had to be reversed if the party and the
Government were to get the public support. He also perhaps
realised that winning of the election was easier than governing
of the nation. After 1962 General Election and when Parliament
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met in the budget session, he sent a message to me to meet him.
During my brief talk in his Parliament Office, he brought up the
subject of possible merger of the Praja Socialist Party (P.S.P.)
with the Congress. Subsequently he also involved the late Kamraj
and Indiraji and Asoka Mehta who happened to be the Chairman
of the P.S.P. at that time in further discussion. The result was that
on his assurance that the Congress would unconditionally adopt
a resolution on democratic socialism at Bhuvaneswar session of
the Congress, one wing of the P.S.P. merged with the Congress.
Soon after his death pro-merger P.S.P. convention organised at
Lucknow ratified the decision. But after his passing away there
is no doubt that the battle of ideology gave place to the battle of
power, the bitter fruits of which we are eating today.

In the field of international relations Nehru by his great
depth of knowledge and understanding, created a landmark for
India in the world. Even before Independence he was responsible
for shaping and guiding the foreign policy of the Congress. All
the leaders, including Mahatma Gandhi, had accepted foreign
affairs as his ‘private monopoly’. At the very beginning of the
interim government, he had organised Asian Relations Conference.
But it is sad that he did not pursue afterwards in his effort to
consolidate Asian countries. After Bandung he did not show any
nerve for it. Nevertheless, the credit should go to him as one of
the great architects of non-alignment. Today the non-aligned
countries are the largest grouping of nations wielding considerable
clout in the world. The non-aligned movement has, in fact, brought
stability and peace, and created an atmosphere for global
consolidation. However, his understanding of China and his
approach towards that country was proved wrong. In his great
desire to keep China in good humour, he allowed himself to be
digressed and tripped. There was really no need for him to make
any pronouncement on the occupation of Tibet. He could have
maintained the posture of silence. Shrewd Chinese no doubt
exploited the magnanimity of Nehru.

On the whole the period of Nehru’s Prime Ministership would
remain as one of the glorious chapters in the history of Independent
India. There are various facets to his personality which are unique.
He was a great leader, versatile writer, a thinker, a visionary, a
socialist, a statesman and all in one. He was an amalgam of the
best in the past and the present. He was a rare anti-dogmatic

dogmatist.
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Narayan Datt Tiwari

Jawaharlal Nehru as External Affairs
Minister in Parliament

Jawaharlal Nehru not only led the people of India in their struggle
for freedom, but as Prime Minister and Minister for External
Affairs after 1947 gave expression to the basic principles of our
foreign policy and laid the foundations of India’s role in world
affairs. Any reflection upon the stewardship of our foreign policy
by Jawaharlal Nehru is bound to be much more than a recapitulation
of our recent history. Nehru’s vision of world affairs rested upon
such firm premises that, although two decades and more have
passed since his demise, the principles which he enunciated
continue to guide us in our relations with the world community.
Any reconstruction of the principles which informed Jawaharlal
Nehru as the Minister for External Affairs is, therefore, more
than an historical exercise. Such recapitulation enables us to
reflect afresh upon the basic principles of our foreign policy at
the same time as it enables us to reinforce our role and policies
in international affairs.

Jawaharlal Nehru was not only a great Foreign Minister, but
also a great parliamentarian. It was because of the importance
Jawaharlal Nehru attached to Parliament as the vibrant embodiment
of the great experiment in popular and social democracy which
we had initiated on our soil after our liberation from British
imperialism in 1947. Indeed, Nehru looked upon Parliament as
the coping stone of that magn:ficent structure of democratic
institutions which is formally enshrined in our Constitution. For
him, Parliament was a forum where he could conduct an open
dialogue with the: chosen representatives of the people, and,



62 Jawaharlal Nehru: His Life, Work and Legacy

indeed, with the people themselves. This dialogue was a crucial
activity, not only because it strengthened participative democracy
in India, but also because it enabled Jawaharlal Nehru to shape
foreign policy in creative interaction with popular asplranons at
the same time as it created an informed body of opinion on world
affairs in the country. Perhaps such considerations are not altogether
absent from our minds even today, when we debate the great
issues of war and peace in Parliament. Such occasions provide
our leadership with an opportunity to interact with the
representatives of the people, and through such interaction, draw
popular aspirations into the business of formulating policy in the
domain of foreign affairs.

It is also necessary to recall the stance which the Indian
National Congress, as the premier vehicle of the struggle for
freedom, adopted towards the world community prior to 1947,
largely at the initiative of Jawaharlal Nehru. Nehru was firmly of
the opinion that the struggle for freedom in India was an integral
part of a much wider struggle of the peoples of Asia and Africa,
who, after centuries of exploitation and oppression, were seeking
to liberate themselves from European domination. Nehru believed
that an awareness of the wider Asian and African revolution
strengthened the several movements for national liberation at the
same time as it strengthened the aggregate struggle of the peoples
of the third world for a life of material dignity and cultural
creativity. He further believed that it was the inescapable destiny
of India to play a seminal role in this worldwide struggle of the
oppressed, to voice their aspirations and their dreams and hopes
for a better world and to hold out, where necessary, moral and
material sustenance to the peoples involved in struggles for national
liberation.

While the liberation movements of Asia and Africa constituted
a seminal development in world politics, according to Jawaharlal
Nehru, the socialist transformation which had been initiated in
the Soviet Union, through the Bolshevik Revolution of 1917, was
no less significant a factor in the history of mankind. Indeed, to
the extent European imperialism was a manifestation of world
capitalism, the oppressed peoples of Asia and Africa possessed
the Soviet Union and in the international socialist community a
natural ally against a common enemy. The mutually beneficial
relationship between the national liberation movements of Asia
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and Africa, on the one hand, and the worldwide socialist movement,
which had triumphed in the Soviet Union in 1917 (and was to
triumph elsewhere later), on the other, was the dominant feature
of the international landscape in the second quarter of the twentieth
century. Yet this natural alliance did not, indeed, could not,
distort the character of the liberation movements; nor did it
imply that the countries of the third world were to find in the
Soviet experience, or in the experience of other socialist countries,
a readymade model for their development. On the contrary, it
was through reflection upon their own individual historical
traditions as well as upon the content of the struggles which they
had waged against European imperialism that the leaders and
the peoples of the third world would be able to shape for themselves
strategies and tactics that would not only deliver them from
political bondage but also ensure their deliverance from poverty
and deprivation. In all these decisive issues concerning the human
conditions in the twentieth century, so Nehru stated on more
than one occasion, the third world would find much illumination
in socialist theory and practice, creatively interpreted in the light
of the historical experience of different societies.

It is crystal clear that when Jawaharlal Nehru assumed the
responsibility of conducting our foreign relations, as Prime Minister
as well as Minister for External Affairs, he had already devised
a vision of the world community in which India, as the spokesman
of resurgent Asia, played a seminal role. India could play such
a role, so Nehru believed, only if she developed close and intimate
relations with the third world, and gave voice to the aspirations
of its citizens in various international forums. What the oppressed
peoples desired above all was a life of material dignity and an
opportunity to shape their future free of external interference.
Basic to the realisation of such a state of affairs was the establishment
of durable peace between India and her neighbours within Asia
as a whole and in the world at large. Indeed, peace, so Jawaharlal
Nehru believed, was a basic need of the newly liberated politics
of the third world because only under conditions of peace could
such polities embark upon those urgent programmes of
industrialisation and social reconstruction which were to provide
the basis for a revolutionary transformation of the lives of the
common people.

If the objective of durable peace was to be realised, then the
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first problem awaiting resolution at the hands of Jawaharlal Nehru,
immediately after 1947, was the Kashmir problem, which was in
turn linked to overall relations between India and Pakistan. When
Pakistan encouraged tribesmen from her frontier regions to embark
upon an invasion of Kashmir and backed tribal aggression with
her armed forces, Jawaharlal forthwith called in the army to
repel Pakistan aggression against India. As he repeatedly observed
before members of Parliament in the course of debates of Kashmir
and Pakistan, the issues at stake were higher than just the fate of
Kashmir, important though the latter was in itself. Despite the
tragic subdivision of the subcontinent in 1947, India held firmly
to the policy of secularism as the only legitimate policy for conjuring
into existence a progressive and democratic polity in the twentieth
century. The fateful decisiorr of Kashmiris to opt for union with
India rather than with Pakistan was, therefore, the lynchpin of
Indian secularism and the true basis of a secular identity for
India. The epic battle for secularism in India had to be fought on
the soil of Kashmir.

So far as Pakistan was concerned, India had nothing but
goodwill for the people of that country. However, the insecurity
which haunted the rulers of Pakistan prompted them to use the
hypothetical fear of India as a means to perpetuate their hold
over their people. The legitimate response to such tactics was to
reiterate the friendship of the people of India for the people of
Pakistan, so that the ruling classes of Pakistan could not utilise
clumsily fabricated external threats to reinforce their hold over
their people. In this connection Nehru had stated:

When we consider the question of Indo-Pakistan relations, we have to look
at it as a whole. We have to think a while of past history, too, because what
we see today has grown out of the past.

Some twenty or thirty years ago, most of us stood, as we do today, for
intercommunal unity. We wanted a peaceful solution of our internal
problems and a joint effort to win our freedom. We hoped we could live
together in that freedom. The supporters of Pakistan had a different gospel.
They were not for unity but disunity, not for construction but for destruction,
not for peace, but for discord, if not war. I do not think that the people of
Pakistan are any better or any worse than the people of India. But,
fortunately, a certain ideal was before us in this country during the last
twenty or thirty years which naturally affected our thinking and action. And
in spite of everything that ideal continues to be our guiding star. That is the

major difference between India’s policdes today and those of Pakistan.
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In the 1950s and 1960s (as is true today), India’s relations
with Pakistan not only affected bilateral links but also impinged
adversely upon the position which India occupied in the world
community, particularly with respect to the United States of
America. When India attained independence in August 1947,
Jawaharlal Nehru entertained sentiments of friendship for the
United States of America and deeply respected the values which
it represented as a liberal polity, irrespective of his view of the
American stance in world politics. Here was a vigorous industrial
society free of the feudal past which bedevilled the countries of
Europe. Here, once again, was a country with a revolutionary
anti-colonial past, and with living memories of that past, which
was not directly involved in the exploitation of Asia and Africa
during the nineteenth century and the first half of the twentieth
century. Friendly relations with such a country could yield material
assistance to the people of India that could be crucial in their
desire to embark upon the industrialisation of their society. Small
wonder, then, that Jawaharlal reflected deeply upon the
consequences which could flow out of his first visit to the United
States in August 1949, in the following words:

I think often, whenever I have the time to think, of this coming American
visit. In what mood shall | approach America? How shall 1 address the
people etc.? How shall | deal with the Government there and businessmen
and others. Which facet of myself should I put before the American public ...
I shall have to meet some difficult situations. I want to be friendly with the
Americans but always making it clear what we stand for. | want to make no
commitments which come in the way of our basic policy. | am inclined to
think that the best preparation for America is not to prepare and to trust to
my native wit and the mood of the moment, the general approach being
friendly and receptive. I go there to learn more than to teach... | am receptive
if I want to be and | propose to be receptive in the United States. | want to
see their good points and that is the best approach to a country. At the same
time I do not propose to be swept away by them. I do not think there is much
chance of that.

Notwithstanding, the careful thought which went into planning
the first visit to the United States, all did not go well between the
host and the guest. Proud of his cultural heritage and sensitive
to a high degree, Jawaharlal Nehru found the patronising attitude
of American leaders less than helpful while the latter lost a rare
opportunity to draw into a friendly relationship a statesman
who, at this juncture more than anyone else, spoke for resurgent
Asia. Yet it was not just a question of the clash of cultures and
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personalities. The strategic perspectives of the two nations obviously
rested upon different if not opposed perspectives. A few years
after the visit, a paranoic fear of Soviet expansionism encouraged
the U.S. Government to enter into a military alliance with Pakistan.
As a result of this, Nehru developed a deep concern for the
independence of his country and the security of Asia as a whole.
In protesting against the military arrangements between the leaders
of Pakistan and the United States, Nehru spoke in Parliament of
the historical experience of India vis-a-vis such pacts and alliances
as follows:
I have stated on earlier occasions that I believe that the Prime Minister of
Pakistan earnestly wishes, as I do, that there should be good relations
between India and Pakistan. Mr. Mohammed Ali has made various
statements about this matter of aid from the U.S. He asks why India should
object. Of course, they are a free country; I cannot prevent them. But if
something affects Asia, India espedially, and if something in our opinion is a
reversal of history after hundreds of years, are we to remain silent? We have
thought in terms of freeing our countries, and one of the symbols of freedom
has been the withdrawal of foreign armed forces. I say the return of any
armed forces from any European or any American country is a reversal of the
history of the countries of Asia, whatever the motive. It was suggested some
two or three years ago in connection with Kashmir that some European or
American oountries should send forces to Kashmir. We rejected that
completely because, so far as we can see, on no account are we going to allow
any foreign forces to land in India.

If the misunderstandings which soured relations between
India and the United States, despite the efforts of Jawaharlal
Nehru, had the makings of a tragedy, then the deterioration in
relations with the People’s Republic of China provided the raw
material for a major disaster, which cast a dark shadow over the
closing years of Nehru'’s life as the custodian of India’s foreign
relations. This was all the more 50, because from the very outset,
Nehru had looked upon the Chinese experience as comparable to
India’s own experience just as he had also looked upon cordial
relations between these two civilizations of antiquity, which were
seeking to transform themselves into modern industrial societies,
as the basis of peace and stability in Asia, and indeed, in the
world as a whole. The importance which Nehru attached to
China is vividly reflected in the visit which he paid to that
country towards the middle of 1939; a visit which was cut short
by the outbreak of World War II. After the establishment of the
People’s Republic of China in 1949 Nehru expeditiously extended
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diplomatic recognition to it in the belief that such a step would
go a long way towards ensuring a healthy growth of the new
Chinese polity. This is not to suggest that Jawaharlal Nehru was
oblivious to various unresolved issues between India and China;
nor was he oblivious to the strategic tension between these two
Asian giants vis-a-vis the transformation of their agricultural societies
into modern industrial communities. The first indication of Chinese
bellicosity came in their proclaimed intention to liberate Tibet.
Jawaharlal Nehru supported the notion of Chinese suzerainty
over Tibet just as he also believed that China was morally obliged
to respect Tibet’s autonomy. He, therefore, raised the question as
to what (or whom) was Tibet to be liberated from? Nevertheless,
when the Chinese leadership decided to assert its rights over
Tibet through an armed intervention, Nehru refused to take
undue alarm, and patiently worked out an agreement whereby
India formally acknowledged the status of Tibet as an integral
part of China. It has been argued, with the benefit of hindsight,
that the negotiations over Tibet offered a golden opportunity to
settle India’s northern border with China. Yet it is important to
remember that Nehru, at that juncture, had received assurances
from the Chinese that they looked upon the border issue as one
that was already resolved in principle and that nothing was
needed beyond the detailed cartographic resolution of agreed
principles. Indeed, the Sino-Indian agreement over Tibet was in
some ways a model agreement; more particularly, because it
became the occasion for the definition of the five principles of
peaceful co-existence—the principles of Panchsheel—which were
to feature slightly later as the ideological lynchpin of the Non-
aligned Movement.

The hopes which were aroused of friendly Indo-Chinese
relations as a result of the agreement over Tibet, in 1954, were
belied shortly afterwards. The Government of India discovered,
to its utter astonishment that China had made substantial
encroachments upon Indian territory in the process of building
a communication system in its South-Western regions. When
India attempted to assert its administrative control over her far-
flung Himalayan territories an escalating series of border incidents,
triggered off by China, greatly embittered relations between the
two countries.

The deterioration in relations between India and China caused
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grave disquiet to Nehru, because of their implications for the
grand design of world affairs in which he had placed India as a
pivotal member of the international community.

Whatever be the motivations behind China’s stance towards
India in the late 1950s and the early 1960s the objective of defending
India’s vital interests was pursued by Jawaharlal Nehru with
great vigour. It was the pursuit of this objective which led to the
unfortunate developments of November 1962, when China
perpetrated an unprovoked military attack upon its southern
neighbour. Yet the speed with which India recovered from this
reverse is testimony to Nehru’s strategic insight and supreme
courage, as it is also testimony to the patriotism and resilience of
the people of India. It takes a truly great leader just as it also
takes a truly great people to snatch victory out of the jaws of
defeat and to transform a tactical reverse into a strategic gain.
India soon recovered her military and political strength, which
has since been tested on numerous occasions, in the theatres of
war no less than in the form of diplomacy. As a result of the
enriched understanding of China, her goals and her objectives,
which Jawaharlal Nehru communicated to us in the 1960s, we
shall be able to fully protect our national interests in our continuing
dialogue with the People’s Republic of China.

Although Nehru's diplomacy towards China resulted in a
temporary reverse for India, a durable by-product of this diplomacy
was the enunciation of the five principles of peaceful co-existence,
or Panchsheel, which became the mainspring of the Non-aligned
Movement and which continue to guide India, as indeed, they
guide other countries of the third world, down to our own times.
I have spoken earlier of Nehru’s profound awareness of the
Asian and African revolution of the twentieth century, which in
the context of world history, meant the emergence of the third
world, after centuries of repression and exploitation, as an
autonomous force on the world stage. As Nehru’s experience of
handling India’s foreign relations ripened in the 1950s he realised
the urgent need for an organized forum for third world opinion,
in which India’s voice could exercise a decisive influence. Perhaps
the Asian Relations Conference, held at Nehru’s instance in 1947
was a step—albeit a tentative step—in this direction. The founding
fathers of the Non-aligned Movement first met at Bandung in
1955 to proclaim the emergence of a new force in world politics.
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Nehru played a historic role at the Bandung Conference and his
was perhaps the leading voice in giving shape to its deliberations.
As he stated in Parliament shortly after the Conference:

The Bandung Conference has been a historic event. If it only
met, the meeting itself would have been a great achievement,
as it would have represented the emergence of a new Asia
and Africa, of new nations who are on the march towards the
fulfilment of their independence and of their sense of their
role in the world. Bandung proclaimed the political emergence
in world affairs of over half the world’s population. It presented
to unfriendly challenge or hostility to anyone but proclaimed
a new and rich contribution. Happily that contribution is not
by way of threat or force or the creation of new power blocs.
Bandung proclaimed to the world the capacity of the new
nations of Asia and Africa for practical idealism, for we
conducted our business in a short time and reached agreements
of practical value, not quite usual with international conferences.
We did not permit our sense of unity or our success to drive
us into isolation and egocentricity. Each major decision of the
Conference happily refers to the United Nations and to world
problems and ideals. We believe that from Bandung our
great organization, the United Nations, has derived strength.
This means in turn that Asia and Africa must play an increasing
role in the conduct and the destiny of the world organization.

The growth of the Non-aligned Movement in the 1950s, and
the increasingly significant role which India came to play in this
movement, also provided the basis for the development of a
close and friendly relationship between India and the Soviet
Union. This was so despite the fact that in the first few years after
1947, the Soviet leadership was doubtful of the extent to which
India had emerged as a truly autonomous factor in Asian and
world politics. Perhaps the crucial development, in this respect,
was the growth of a military understanding between Pakistan
and the United States, on the one hand, and the emergence of a
new leadership in the Soviet Union, on the other. These events
constituted the backdrop to a visit which Jawaharlal Nehru paid
to the Soviet Union in 1955, in the course of which he discovered
the great progress made by the country since his earlier visit in
1927. Nehru also realised, in the course of his dialogue with the
new Soviet leaders, the extent to which they looked upon non-
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alignment as a positive factor in world politics and a signal
contribution to world peace. As he told his hosts in Moscow:

We came here to convey to the people of this great country
greetings and good wishes of the Indian people and we go
back laden with your affection and good wishes for our
country and our people. We did not come here as strangers,
for many of us have followed with deep interest the great
changes and development that have taken place in this country.
Almost contemporaneously with your October Revolution
under the leadership of the great Lenin we in India started
a new phase of our struggle for freedom. Our people were
engrossed in this struggle for many years and faced heavy
repression with courage and endurance. Even though we
pursued a different path in our struggle under the leadership
of Mahatma Gandhi we admired Lenin and were influenced
by his example. In spite of this difference in our methods
there was at no time an unfriendly feeling among our people
towards the people of the Soviet Union.

The friendly relationship with the Soviet Union which Nehru
carefully nurtured was to become an extremely significant factor,
both in the internal development of India as well as in the conduct
of Indian foreign policy. It provided our diplomacy with a solid
underpinning, as the leaders of India piloted the country through
the turbulent waters of international politics in the third quarter
of the twentieth century.

As we dwell upon India’s relations with the world community,
in the closing decades of the twentieth century, the foresight and
sagacity with which Jawaharlal Nehru had shaped our foreign
policy, in the 1950s and the 1960s, stands out in bold relief. It was
his great ambition to place India at the centre of world stage,
through drawing upon her moral strength and through highlighting
the leadership which she could offer to the third world, as a
country which had triumphed in the course of a unique non-
violent struggle over the greatest imperial power known to human
history. It was also his great ambition to establish through such
leadership durable peace in the world which would provide
developing countries, like India, with the respite they needed to
successfully industrialise themselves and provide their citizens
with the basic material and cultural requirement of civilized
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existence. Through the pursuit of such a foreign policy, Jawaharlal
Nehru hoped to lay the foundations of India’s role in the world
community; a role which rested not upon military but upon
moral strength and was exercised to ensure lasting peace and
social equity for mankind. Perhaps the best tribute we can pay
to the memory of Jawaharlal Nehru, is to bear in mind the basic
principles which informed his foreign policy, as we meet the
challenges which confront us today, or which we may face in the
years which lie ahead.
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Satyendra Narayan Sinha

Jawaharlal Nehru : A Multifaceted
Personality

For most of us it is a matter of pride that we happen to live in
an era of Gandhi and Nehru, who belonged to the glorious
Indian tradition of Karmayogis, who, by virtue of their extraordinary
will power and sacrifice, changed the face of mankind. The advent
of Ashoka the Great in the 2nd Century B.C. was repeated in the
birth of Jawaharlal Nehru. The secular democratic character of
the great sage king was reborn in Nehru’s recognition of the
inexhaustible vitality of secularism and democracy. It was because
of the power of his strong commitment to these two great ideals
that the country was able to maintain its unity and integrity
through tempestuous times of communal riots and secessionist
movements. The non-secular Pakistan got disintegrated in the
quarter century of its Jife and the theocratic state of Sri Lanka is
on the threshold of dissolution. What China and Burmah have
witnessed recently at home is a manifestation of the evil
consequences of total disregard of the values for which Nehru
stood.

An independent, integrated and industrialised India is the
outcome of his creative imagination, scientific planning and
constructive pursuits. He changed an archaic system into a
progressive one. Under his leadership the country achieved pofitical
independence and moved forward towards economic freedom
too. It was because of his policies and programmes that the
country achieved self-sufficiency in foodgrains and the green
revolution became possible. The Nation moved forward towards
heavy industrialization under his stewardship. From completely
dependent country India was transformed into one of self-
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sufficiency in most of the manufactured products. A perceptibly
substantial and quantitative increase was witnessed in both
agricultural and industrial outputs.

Nehru never professed to be a founder of a school of thought
but a system of social science and political philosophy can be
carved out of what he spoke, wrote and did. His idea of a
socialistic pattern of society was a unique system of thought. It
was born of his deep insight into the problems of Indian economy.
To him socialism was not merely an economic doctrine, it meant
to him a “new civilization, radically different frcm the present capitalistic
order”. It was a creed which he professed and practised with all
his head and heart. He paved a new way for the achievement of
his socialistic goals through the agencies of public sector
undertaking, co-operatives and social control over the private
sector of production.

Patriotism and internationalism joined hands in him. He had
a deep love for the Himalayas and the Ganga, the flora and
fauna, the hills and fields of India. Poetry poured in his words
when he had occasions of describing his homeland. His will is a
unique piece of poetic prose, fathoming the profundity of his
feelings for the native soil and pointing to his sense of thorough
communion with the soil of the motherland. Coupled with this
was his broad humanism. He had a belief that a free India on
every plane was destined to play a big part on the world stage.
He hoped that ‘India will always lay stress on the spirit of humanity
and the human spirit will prevail over the atom bomb’.

His patriotism was not watery and sentimental. In like manner
his internationalism was not without solid reasons. He was not
prepared to hold that India was great because he was born in
India. He had solid reasons behind this feeling and conception.
He explored the causes of its cultural invincibility and found out
the invisible but strong chords of unity and continuity in its
history of thousands of years. He discovered a strangely identical
type of secularism in Ashoka and Akbar. His was an internationality
that was spiritual. His humanism bears the impact of the famous
dictum—"Vasudhaiwa Kutumbakam” and “sarve bhawantu
sukhinah” meaning thereby the world as one small family and
happiness for all. This is evident in his relentless fight against
imperialism, apartheid and colonialism. He wanted democracy
and socialism not only in the texture of Indian society but also in
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the superstructure of a new world order. He championed the
cause of freedom movements of many African states, which
toned up the morale of those fighting for the end of colonial
domination. His concept of non-alignment was in the line of his
concept of individual freedom. His vital role in the movement
aimed at ushering in a new era of equality, non-interference and .
co-existence in the polity of nations. As a corollary to it he
translated into words and practice the Panchsheel of Lord Buddha.
He not only preached this philosophy but he practised it. His
adherence to it stood the test of time. In 1948 Pakistan launched
an offensive on Kashmir and in 1962 the country experienced the
treacherously jolting Chinese onslaught. The relevance of non-
alignment started being questioned. The angel of peace had to
face the dragon of war. At his call 59 countries of the world
decried the Chinese move. The country got a unique type of
international moral support. The dragon crawled back. The rock
of integrity did not move. The clouds could not blur the vision
of the philosopher statesman.

Everything in Nehru had a musical harmony. His tastes and
habits, his aesthetic sense, his quest for knowledge, his powerful
expression, his freshness of vision, his love for children and his
integrated view of life were in complete tune with the principles
and policies by which he reached the commanding heights of
world politics. There was no hiatus between what he wrote in the
Discovery of India and The Glimpses of World History. He wrote his
autobiography “to fix himself in the context of the Indian struggle”.
He wrote The Discovery of India to find out the real India and
behind The Glimpses of World History there was his aspiration to
see his country and his age in the proper perspective of world
history. Writing to him was not a pastime, it was, according to
him, essentially an aid to thinking. He had a Wordsworthian love
for nature. His references to “the magnificent animals of jungles and
beautiful birds that brighten our lives” and to the varying seasons
of India are excellent piece of poetic prose. His writing and
speeches are the real expressions of his mind and heart.

Panditji was not only a builder of a strong, powerful and self-
dependent India but also of an ideal family. Indira becoming
synonymous with India was an outcome of an education imparted
to her by the Father’s Letters to his Daughter. The dynamic Prime
Minister Rajiv Gandhi is the creation of a family environment.
Nowhere in the world can we find a parallel to this family.
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The grateful Nation cannot forget the confluence in Panditji
of so many crowning qualities: heroic courage, indomitable spirit
of struggle, poetic imagination and great creative power. He
epitomised in himself whatever is good and great in the history
of India—the heart of Buddha and the intellect of Shankara.
Tagore rightly called him Rituraj, representing the season of
youth and triumphant joy, of an invincible spirit of combat against
evil and uncompromising loyalty to the cause of freedom.
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Prof. S. Nurul Hasan

Jawaharlal Nehru and National
Integration

Panditji was proud of the fact that he was first and foremost an
Indian. He even went to the extent of expressing pain at the
attitude of certain sections of the people who regarded themselves
as belonging primarily to one part of the country or another; or
belonging to this religion or the other; speaking one language or
a different one. He promoted the concept of unity in diversity.
He was deeply conscious of the need to reassure every section of
the population that its culture, religion, economic and social
interests will be safeguarded in free India. When India became
free and he became the Prime Minister, he tried his very best to
ensure that the rights and interests of all sections were fully
safeguarded. Jawaharlal Nehru believed that the conflicts that
were arising in the name of religion or caste or language or
region were basically due to social and economic factors. He
stressed that it was the duty of every section of the people to
think of the welfare of the country as a whole and to fight against
vested interests.

Even though Nehru had taken his formal education in natural
sciences with special emphasis on Chemistry and Botany, he
nevertheless became a historian and never lost the sense of historical
perspective. He was proud of the Indian tradition of religious
tolerance, which was practised by many enlightened Kings and
preached by Saints of different faiths. This tradition he considered
to be the basis of national unity which was so important for the
struggle for freedom. The fight against communalism continued
to be vitally important for the well-being and progress of
independent India.
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In this connection, I venture to draw the reader’s attention to
the contrasting situation of Europe and West Asia on the one
hand and India on the other during the Sixteenth century. In the
middle of that century in Central Europe,soon after the emergence
of Protestantism, the States of Germany fought among themselves
on religious grounds for long years and finally the wars ended
with a Treaty whose principle was that every Prince would select
his religion and that would be deemed to be the religion of his

In 1572, in Paris, a city which is rightly considered to be one
of the finest cities in the world, there was a ghastly massacre on
Saint Bartholomew’s Day due to religious intolerance. It was
only at the beginning of the 17th Century that what is known as
the edict of Nantes was proclaimed giving to the French Huguenots
a measure of tolerance, an edict which was revoked towards the
end of 1698 by the very famous French monarch Louis XIV.

Nearer home in Persia, the Safavid dynasty was ruling. It
was a Shia dynasty which did not hesitate to persecute the Sunnis.
In Central Asia, a bigotted Uzbek dynasty was ruling which
persecuted the Shias. In fact, one of the finest surviving monuments
of that period is a ‘madarsa’ which according to its inscription
was constructed to fight against Shiaism.

But it was in India that Akbar (1556-1605) proclaimed the
philosophy of Sulh-i-Kul (peace with all) where nodiscrimination
was to be practised or tolerated against the followers of any
religion, and persons were permitted even to change their religion
provided the change of religion was voluntary and not due to
any pressure or temptation. This tradition of tolerance is an old
tradition of India, most prominently propounded for the first
time by the great emperor Ashoka. And that is one of the reasons
why our State emblem has been taken from an Ashokan column.

In the 18th Century, the British Governor-General, Lord
Comnwallis after his victory against Tipu Sultan, sent letters to
the Hindu princes saying that he had taken action against Tipu
Sultan principally because he was anti-Hindu; but to the Muslim
princes he wrote that he had taken action against Tipu Sultan
because the latter had aligned himself with the Marathas. Lord
Comwallis naturally hoped that this religious argument would
carry a great deal of weight with the princes of India. The replies
of the rulers is fortunately extant. They did not fall into the
communal traps but only congratulated Comwallis for his success.
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Four decades earlier, in 1753, one of the very famous British
travellers, Orme wrote his book on India. What surprised him
was that in this country the Hindus and Muslims were not
fighting against each other. The Europeans were bewildered at
India’s culture of tolerance and of the art of living together.
Panditji with his historical perspective understood it and
emphasised it.

In his speeches during the independence struggle he kept on
stressing the fact that the Muslims and the Hindus should not be
permitted to fight against each other. It was the vested interests
of both the communities which were clashing.

This small passage from Nehru’s Autobiography shows his
thinking:

“India is supposed to be a religious country above everything

else and Hindu and Muslim and Sikh and others take pride

in their faiths and testify to their truth by breaking heads.

The spectacle of what is called religion or at any rate organised

religion in India and elsewhere has filled me with horror and

I have frequently condemned it and wish to make a clean

sweep of it. Almost always it seems to stand for blind belief

and reaction, dogma and bigotry, superstition and exploitation
and the preservation of vested interests and yet I knew well
that there was something else in it, something which supplied

a deep inner craving of human beings. How else could it

have been the tremendous power it has been and brought

peace and comfort to innumerable tortured souls?”

This sums up in my humble opinion Nehru’s basic attitude
towards religion. He felt that religion should not be permitted to
be used by the vested interests for the breaking of heads but it
should be seen as something which is far deeper, bringing solace
and comfort to the inner-self of the people.

And we owe a great debt of gratitude to Jawaharlal for
having provided the leadership in framing a secular Constitution
which symbolised the hitherto not so articulated and not so well-
defined urges of the Indian people. In was the historical perception
of Jawaharlal which enabled him to provide a modern solution
to the communal problem.

The next aspect of national integration to which I would like
to make a reference, apart from religion, is caste. Like Gandhiji,
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Jawaharlal Nehru found no justification for discrimination on the
basis of caste, and for the most pernicious manifestation of casteism,
namely, untouchability. And that is why the Constitution has
abolished untouchability and the Parliament has been pleased to
pass legislation providing for punishment for those who practise
untouchability in any form. But untouchability cannot be fought
unless we fight against casteism itself. Jawaharlal would never
discriminate between human beings on the basis of their caste.

In the name of elections, caste or casteism is sought to be
given a new lease of life by interested political leaders. If they
follow Nehru, they should fight against casteism consciously and
resist the temptation of succumbing to it even where it may
appear that caste would bring them advantages. However, the
history of Independent India makes it abundantly clear that even
these advantages are very ephemeral. In the long run, it harms
the country and it harms the political party which takes recourse
to casteism.

When Jawaharlal Nehru was the President of the Indian
National Congress for the second time—I am referring to the
Lucknow Congress of 1936—he made a special attempt to look
at those areas which had been ‘excluded’—I am using the technical
term under the British laws—and he directed the office of the
All-India Congress Committee to look into the interests of the
people of these exclused areas. He realised that tribals, in the
areas and elsewhere had been kept aloof from the national
mainstream and had not been allowed to develop themselves in
the manner the rest of the country had been. That is why the
Constitution provides so many safeguards for the Scheduled
Tribes and for the Scheduled areas where people belonging to
these Tribes live.

Nehru was deeply concerned about the welfare of these
people. He did not want that any steps should be taken by the
Government which would make the people belonging to these
tribes lose their identity, but he did not want them to become
musceum pieces. He wanted them to grow by themselves, to
grow according to their own genius and to overcome their poverty
and backwardness. His contribution to the development of
Scheduled Tribes and the concern for their welfare that he instilled
among the enlightened political leadership of the country will
always be remembered with gratitude by all of us.
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Yet another aspect of national integration which Jawaharlal
Nehru emphasised was that of language. We cannot forget the
fact that the Constitution has guaranteed to every section of the
people of India the right to preserve their language, their culture
and their script and that a Schedule of the Constitution has listed
all the major languages of India which have all been given the
status of national languages. Obviously, in a federal country like
ours, a link language is essential and it was felt that that link
language could be Hindi. But it was the statesmanship and vision
of Jawaharlal Nehru that he gave a solemn assurance in Parliament
on behalf of the Government, an assurance which has been
honoured by Parliament as a whole continuously since it was
given, that for so long as the non-Hindi speaking States do not
decide to have Hindi as a link language, English shall continue
to be an associated link language and, for all practical purposes,
all correspondence with those States shall be done through the
medium of English.

This was a very important contribution of Jawaharlalji to the
nation and to the cause of National Integration. It was not merely
a formal decision. But it had a deeper meaning and that meaning
was that each region of our country could be fully assured that
it can preserve its own genius, that it can develop itself according
to its own likes and that it will have every share of the national
cake, but it will not be forced into submerging its identity.

People who have heard Panditji speak, would recall a simile
that he very frequently gave of India as a garland which attained
its beauty because it had flowers of different colours and different
shades and yet the garland remained a garland because it was
knit together. He gave that simile very poignantly and it remains
valid and true to this day.

Jawaharlal Nehru, while ensuring the rights of all people to
preserve their cultural identity, their language, their script, their
religion, their way of living, was nevertheless deeply conscious
of the danger of religion or linguistic slogans being used for
fanning parochialism and chauvinism, these would endanger the
unity of the nation. He, therefore, pleaded for a scientific outlook.
According to the Scientific Policy Resolution which Jawaharlal
Nehru drafted and which was presented to each of the two
Houses of Parliament in 1958, emphasis was laid on the need to
build in the country the scientific temper. This implied inculcating
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the spirit of rationalism, the capacity to reject superstition and
obscurantism. These, Nehru thought, would be useful and powerful
instruments to ensure the unity of the country.

Though we often talk of building the scientific temper, we
have failed to do so. The spectre of communalism, casteism and
linguistic chauvinism still haunts us. It is necessary that we review
our educational system and ensure that the values of national
integration are reflected in it.
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Dr. Gopal Singh

Jawaharlal Nehru, the Ideal Democrat

We have read and heard a lot about Jawaharlal Nehru, the
sophisticated idealist who battled for long for the freedom of his
motherland; the only son of a great father rolling in wealth who
courted suffering and identified himself with the poorest of the
poor; a born democrat who fought many a battle even with
Gandhi, his mentor, over socialism; who created order out of the
chaos that resulted from the partition of our motherland; who
put a primitive agricultural country of 500 million people in his
day on the industrial map of the world in the face of heavy odds;
a supreme patriot who yet was concerned deeply with the world-
view of history; who gave a new meaning to secularism in a
nation divided grievously by religious animosities; an incorruptible
hero of deprived nation whom neither money nor power could
purchase, and who opted for non-alignment as between
superpowers then as now keeping the world of the oppressed
waiting on their doorsteps for small mercies and thus giving
moral dignity and hope to all the poor of the world . .. And, who
always remained a democrat at heart and in action, in spite of the
unchallenged power he enjoyed and the total affection and reverence
he received from almost all his people.

Humility

All this is known, though appreciated only by the people in
accordance with the needs of their personal ambitions and
circumstances of the day! No one, however, has been able to
deny him a place among the immortals of history. But what is
less known about him is his sense of innate humility; his unswerving
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dedication to democratic and humanistic values; his religious
spirit of forgiveness and compassion and appreciation of the
other man’s point of view; his identification with unpopular
causes and his willingness to compromise even with the adversary.

What he achieved was indeed great, but what he didn’t or
couldn’t was not because he didn’t try, but because he felt strongly
along with Gandhi that the means were as important as the ends,
that great ends could not be achieved by small minds nor would
stay long if brought about by dishonest tricks, falsehoods, violence,
or by hitting below the belt. How rare is the man of authority
about whom one can say after he’s gone: “He was great and
powerful, but more than that he was good”.

Exciting

I came to know him in 1936 as President of the Punjab Students’
Federation. We had gone on a 21-day strike in the only Sikh
college in the Punjab, at Amritsar, in protest against the pro-
British management who had dismissed a few of our nationalist
professors and students. We succeeded only partially; the odds
were far too many against us, though we won the point of
hoisting the tri-colour Congress flag on the college building,
which we had made a point of honour with us. What gave a most
exciting turn to our careers at that young age was the nearness
we developed with the politically tallest in the land. The entire
nationalist leadership of the Punjab and the Frontier province
rallied to our support by visiting us and imparting some of their
patriotic fervour to our young formative minds. But, the most
unexpected was the inspiration we received through a message
from Jawaharlal Nehru, the beau-ideal of all the young in the
land, which electrified the atmosphere as nothing else could.

He said (I am quoting from memory) we should not mind if
we succeeded or not in our struggle immediately, but if our
cause was just and we were prepared to sacrifice for it, we were
bound to win in the long run. Though considered a fire-brand,
he asked us to observe the strictest discipline in our ranks and
do nothing which might give a handle to the authorities to weaken
our cause Or resort to repressive measures.

Also we should do nothing which should cause damage to
the property or life of anyone, or leave behind a trail of bitterness
and should keep ready for a compromise on honourable terms at



84 Jawaharlal Nehru: His Life, Work and Legacy

all times. “Do not falter in your resolve or submit to repression,
but also do not be obstinate before facts”, he said in effect (much
to our surprise). I wish this message of his someone would carry
to the multifarious agitators of today. How often we confuse our
petty political feuds and ambitions with the first principles of
life?

Came the Partition of the country. The non-Muslim refugees
were pouring from Pakistan in an endless stream with harrowing
tales of butchery, rapine and abductions, and severe reprisals
against innocent Indian Muslims were being committed. But
here was the noble Prime Minister of India visiting all the disturbed
areas in Delhi personally, consoling, reprimanding, intervening,
separating parties locked in mortal communal duels, in spite of
the Partition of this nation on the basis of religion. So far from
communalism was he.

We are aware that in spite of their acute differences, it was
Jawaharlal Nehru who had offered a seat to Jayaprakash Narayan
in the Central Cabinet in 1953, which the latter refused to take
and put forth his socialistic 14-point programme, and negotiations
for the merger of the Praja Socialist Party in the Congress fell
ihrough. But Jawaharlal had convinced the nation of his utter
selflessness.

Selflessness

Master Tara Singh, once an honoured colleague of his in our fight
for freedom, had taken a different path after and a little before
Independence. He led many agitations, one of the worst being in
1959. He was arrested and lodged in the Dharmasala jail.

His younger brother, Prof. Niranjan Singh, a well-known
nationalist, and once my Professor of Chemistry, asked me to
accompany him to Jayaprakash Narayan, the PSP leader, to use
his good offices with Jawaharlal Nehru, for his release, as he had
fallen seriously ill in jail. “JP is the only one he would listen to”,
his brother pleaded.

Soothing Touch
I could not understand why? JP was opposed bitterly to Jawaharlal

politically though he was on the best of terms personally with
him. JP agreed to intervene, and the very next day, Master Tara
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Singh was released to the surprise of everyone! And the plea JP
had taken with Jawaharlal was: “Master Tara Singh is one of the
tallest of freedom-fighters and one of the truest Opposition leaders. We
must keep him alive and well!”

A few months after, Master Tara Singh, true to his style,
threatened to go on a fast unto death, because he thought he had
been defeated to the office of President of the SGPC through the
‘machinations’ of the Congress Party, and particularly of Jawaharlal
Nehru.

He came to Delhi and announced his resolve. I saw Master
Tara Singh (whose permanent critic I was for his communal
policies and yet respected him for his sense of honour and integrity)
and requested him not to undergo this suffering for a grievance
which might turn out to be ill-founded.

At my request, Master Tara Singh wrote a letter to Pandit;ji,
setting forth his reasons for going on a fast unto death and (in
spite of my persuasion) holding him responsible for his defeat at
the Gurudwara polls. I called on Panditji the same evening and
explained to him the whole background and requested him to
soothe the injured feelings of the old Sikh chief who felt hurt over
an imagined grievance.

Panditji hesitated for a while saying: “You know it is impossible
to deal with this man. He does not know his mind. He does not
stick to his word. He invents grievances and promotes
communalism in a community known for its nationalistic outlook
and sacrifices in the cause of the country’s freedom. He is hurting
their interests more than the nation’s.” I could not agree with him
more, and yet pleaded that an awkward situation he had created
had to be averted.

Panditji yielded to my pleas and wrote a soothing letter in
reply. When the letter. was reccived by Master Tara Singh, the
press wanted to know its contents, but Masterji wouid not divulge
them, though he announced his decision to abandon his fast as
soon as the letter was received.

It became the subject of all sorts of caustic comments and
wild conjectures in the press and the people at large. But when
Master Tara Singh showed the letter to me, it took my breath
away.

While disowning any responsibility for his defeat and saying
that fasts for political reasons were anti-democratic, that he had
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opposed even Gandhiji’s fasts as well, that he was willing to
discuss any Sikh grievances Master Tara Singh would like to
place before him, Jawaharlal had concluded in the end: “If, however,
you still feel 1 have hurt your feelings by any chance, I ask your

Both I and Master Tara Singh were in tears, the old patriarch
saying to me: “For this one sentence, I did not show this letter to
the Press. Jawaharlal is so great in his humility that he asks my
forgiveness for any hurt he may have caused me. Should I be so
mean as to publicise it to the press?”

Over Sheikh Mohammad Abdullah’s incarceration for many
years, he was equally unhappy. And, his one last act of grace was
his unconditional release and invitation not only to stay with
him, but also later to go out to Pakistan as his personal emissary
to bring about lasting peace between India and her intractable
neighbour! Alas, however, that was not to be, and Sheikh Abdullah
was still in Pakistan when Jawaharlal breathed his last! No one
grieved over his loss more than Sheikh Abdullah did.

Only a man of his moral stature and idealistic temper could
invite the last imperial Viceroy to become the first Governor-
General of free India and agree to remain within the Commonwealth
after having opposed the idea for about two decades. Within
India also he opted for compromise and conciliation between
various sections rather than conflict or subjugation.

I know of an incident connected with Hem Barua, PSP member
of Parliament from Assam. He came to me one day (As MPs, we
were neighbours in the South Avenue apartments) and started
crying. I asked him what had hurt him so deeply that he should
cry so unabashedly. He said he had committed a great sacrilege
that day. When pressed further he sobbed: “You see, this morning
I criticised Panditji in full fury, hitting right and left, on the floor
of the House. But when I came out into the lobby, Panditji
followed me and placing his hand around my shoulders asked,
“Hem, how is your book on Assamese literature proceeding?” |
felt the weight of his generosity so much on my soul that I
wished the earth would give way and I sink to perdition at that
very moment’.

Krishna Menon was relieved of his post in the Cabinet late
in 1962 under circumstances which we are all familiar with. He
felt greatly hurt. He believed he was not to blame. The whole
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Cabinet had taken decisions which he had carried out.

But never did a word escape his lips even after the demise
of his great leader against his person or policies, no matter what
the temptation or provocation. Such was the loyalty Nehru evoked
from the friends he trusted.

How Panditji brought to the fore illustrious intellectuals like
Dr. S. Radhakrishnan, Dr. Zakir Hussain, Sir John Mathai, Dr.
B.R. Ambedkar, Dr. C.D. Deshmukh, Sir Gopala Swami Ayyangar,
Dr. Tara Chand and many others, who loved to serve him in any
capacity, is a testimony of his love for intellect and character.

A true democrat, he would bow before the Opposition (though
consisting of very weak and insignificant groups) whenever he
found the ruling party in the wrong. And several times, he
deliberately climbed down in order to keep the face of the
Opposition, though he knew the weakness of their case. It was
he who as Congress President in 1936 had written an article
(anonymously) titled “Rashtrapati Ki Jai” in the “Modern Review”
of Calcutta, against himself, and warned the people against his
being boosted too much too soon, so that he may not become
another Caesar or ride roughshod over the wishes of the people!
Where in history could one find an example as rare as this?

China had wronged this nation grievously, but he never
abandoned support to its cause at the UN or elsewhere. Pakistan
often tried to build and blackmail him, but he remained the most
formidable protector of the Muslims in this country and a true
friend of the Arab world.

" He pulled the womenfolk of this land out of their thraldom
of centuries as no one else perhaps could. He used to say, “My
main contribution as Prime Minister of India is the libertics and
privileges I've brought to the womenfolk of this conservative
and male-dominated society—that right to property, divorce and
public employment”.

When we look around and find most of the Third World in
turmoil, bidding good-bye both to democracy and modernism,
we thank our stars that we were led by Jawaharlal Nehru and
later his illustridus daughter and grandson to enjoy the blessings
which are denied even more after freedom to the citizens of the
developing nations.

I myself enjoyed his friendship in ample measure and the
correspondence we had over various public issues is my proudest
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possession in life. You asked for an interview and the courier was
there the very next day at your doorstep to inform you that it had
been arranged. And as you sat with him, it appeared you grew
up in stature, for he brought out the best (not the worst) in you.

How calm and unruffled he was, how affectionate and delicate
in his gestures, how generous to your demands on his time and
sense of idealism. He never said ‘no’ to an intellectual whom he
honoured for his intellect and integrity. I never saw him angry,
though many stories were current about his short temper. And
sometimes his sense of humility was so embarrassingly
overwhelming that you wondered if he was a human being or an
angel.

There was a whispering campaign during his last few years
in office that he was building up his daughter as his successor.
But, the world saw that he had done nothing of the kind in spite
of the best efforts of some of us to see this happen. It was
someone else who succeeded him.

And when later Indira Gandhi came to power, there was no
other choice before the nation.

How repugnant to him was flattery became clear to me when
after our reverses during the Chinese invasion on us in October
1962, a Rajya Sabha Congress MP from Kamataka, leading the
debate on foreign affairs in the House, tried to preface his speech
with fulsome praise for Nehru and his great father. Panditji was
brimming over with rage and after about two minutes, asked Dr.
Zakir Hussain, the then Chairman of the House, to stop him.
“The debate, Sir, is on China, not on me or my family background”.

The able Parliamentarian, much humbled and annoyed, sank,
as if dead, in his scat. When I rose next to second his motion on
behalf of the Congress Party, I spoke on the genesis of the conflict,
of the effect of our humiliation on the world opinion, (in isolating
China), the vindication of our policy of non-alignment (in that
the engagement ended only after 10 days and both the USA and
the USSR came to our rescue).

It had also made of us a nation, I said, more mindful than
ever before of her weak defences and which would henceforth
take no nation on trust only for its slogans, etc. As I had done my
home-task rather well, it wreathed the face of Jawaharlal Nehru
with a rare smile of approval, which brought the whole house
down with the cheers of my colleagues, led generously by the
Prime Minister of India.
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Someone has said, “He couldn’t achieve more than what he
did because he could not take hard decisions, that he took history
and the world around him too much to heart, that he was an
idealist, almost a saint strayed into politics.” But such, indeed,
are the salt of the ecarth.

. Great men are far too many strutting about, clothed in brief
authority, for a time, on the stage of life. But history has ultimately
honoured only those like him, not the time-serving opportunists,
or small-time tyrants who are feared or made use of, when alive,
and thrown on the dungheap of history when dead. The earth
shook twice the day his earthly remains were consigned to the
flames!

And for good reason. Scarcely, as Einstein said of Gandhiji,
would the future generations believe that such a one as he ever
trod upon this earth. Undoubtedly, he was one of the wisecst
statesmen and a great man of history, but what will put him on
the pedestal for our posterity is that he was, in spite of it, a good
eternal man and true son of Mother India.
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Frank Anthony

Some Reminiscences

As it happens, because of my long tenure of service in the Central
Legislature since 1942, then in the Constituent Assembly and
later on in the Lok Sabha continuously, except for a break of two
and a half years during the regime of Morarji Desai, | inevitably
had occasion to work in many respects closely with Jawaharlal
Nehru.

The National Anthem

In the Constituent Assembly 1 was a member of the Steering
Committee, of which Jawaharlal Nehru was the Chairman: we
used to meet often in order to give directions to the proceedings
of the Constituent Assembly. One matter which is indelibly
impressed on my mind is with regard to the National Anthem.
There was some division of opinion as to the National Anthem.
As is well known, Vande Mataram evoked a great deal of reverential
support. There was a suggestion that it should be the National
Anthem. Ultimately, because of the decisive intervention of
Jawaharlal Nehru, Jana Gana Mana was decided as our National
Anthem, and Vande Mataram was regarded as our National Song.

First Delegation to the United Nations

Jawaharlal Nehru had asked me to go as one of the principal
delegates in the first delegation of Independent India to the
United Nations. 1 was happy to accept the request. If I may say
so, that delegation was powerful not only in respect of the principal
delegates, led by Mrs. Vijayalakshmi Pandit, but also in respect
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of the assistant delegates. The particular contribution of the
delegation was, if I may say so, a landmark, especially as we
were able to muster enough support to out-vote Field Marshal
Smuts with regard to the policy in South Africa.

Our Incomparable Jawans

Another item which I remember vividly is that when I was on the
small Committee that Jawaharlalji mustered and which met every
day when we were attacked in 1962 by China. The news of the
Chinese advances and the rather ignominious retreat of our own
forces was understandably unsettling. My impression was that
there was a lack of coordination between the Intelligence
Departments of the different branches of the Armed Forces. So
far as I could gather, according to the Air Force, the Chinese were
not in the strength that the Armed Forces had assessed. I believe
the basic weakness was in the supreme local leadership that was
ultimately substituted for the Army. I spoke strongly in the
debate that occurred after the Chinese invasion and compared it
with the leadership of our incomparable jawans fighting in Ladakh.
In Ladakh fighting in Company strength our troops not only
countered but decimated a much larger number of Chinese troops.

English as the Associate Official Language

Another circumstance of considerable importance that I remember
rather vividly was the part played by Jawaharlalji with regard to
the Official Language issue. Under Article 344 there was a provision
for election of a Committee to report to the President. | was a
member of that Committee: mine was the only minute of dissent,
while all the other members agreed to English being effaced from
the language pattern after 1965. Because of my minute of dissent,
the matter came to Parliament. I pleaded fervently the case for
English.

In April, 1959, 1 moved a resolution for the inclusion of
English in the VIIIth Schedule of the Constitution. I discussed the
matter at some length with Jawaharlalji. Whatever his private
feelings were, he realised that the pro-Hindi lobby was predominant
Politically. In replying to my resolution with regard to the position
of English, on the 7th August, 1959, Jawaharlalji made the
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statesmanly and, indeed, historic announcement that English
would be the associate/alternate official language for as long as
the non-Hindi speaking people so desired. After a few years that
was translated into legislation.

I believe strongly that, because of Jawaharlal Nehru's
statesmanship and vision and the position that he legitimately
gave English as the associate official language, it has helped
English to be a major mortar of unity in the Country today. As
Rajaji said, English is Saraswathi’s gift to India. Because of that
gift, India today has been able to enter the Nuclear Club through
the Agni triumph, where the Indian scientists obviously acquired
their expertise and knowledge through the medium of English.

It is extremely important that English is recognised by the
leaders of all sections as an Indian language. This position was
underlined in the case that I had argued in the Bombay High
Court before Chief Justice Chagla against a dictum of Morarji
Desai that only Anglo-Indians, whose mother-tongue is English,
could be taught through the medium of English. That dictum
was struck down by Justice Chagla, who handed-down a classic
judgment that English being the mother-tongue of the Anglo-
Indians, a small but recognised and respected community could
not be discriminated against: anyone who wished to study through
the medium of English has the right to do so. In Chief Justice
Chagla’s view, constitutionally, English was more an Indian
Language than many of the languages in the Vilith Schedule
because it was the language of the Constitution, the language of
the Supreme Court, the language of authoritative legislation and,
above all, a major link language. Today, English is the only world
language and a major mortar of unity in India. Thus, Jawaharlal
Nehru’s statesmanly vision, declaring it as the associate/alternate
official language, has been fully vindicated.

Relatively, English was foreign even to the British: it became
the language of Britain through the dialects of the Angles, the
Saxons and the Jutes who went there as conquerors: the original
tongue of the British, Irish or Welsh was Celtic.

Today, with 200 years of acclimatisation in India, English,
the only world language, is an ocean being constantly widened
by innumerable streams, American English, Australian English,
Canadian English and, today, the ever widening stream of Indian
English.
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Today, English is a major mortar of Indian Unity: administrative
unity is imparted through the All-India Services, judicial unity is
imparted through the upper echelons of the courts and perhaps,
most importantly, it is the link language between the leaders of
thought and action throughout the Country, especially between
the North and the South.

Democracy and Secularism

In a manner of speaking, | believe Jawaharlalji’'s dominant
contribution was his dedicated and repeatedly expressed
commitment to the basic principles of democracy and secularism
as inspiring the Government of the Country.
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B.A. Masodkar

Panditji : Luminous Socialist
Philosopher

This monograph on late Pandit Jawaharlal Nehru is an offering
unto his illustrious personality and an encomium to his ever-
inspiring memory; a tribute to a towering amongst the tallest
Indian political leaders, an assessment of his political philosophy.

To think of Panditji is to think of all pervasive excellence of
his versatile genius and a many-splendoured personality. At
once noble and benevolent, kind and ever-reaching out, a doer
and a dreamer, a sincere realist and an ardent idealist, a politician,
pragmatist and a profoundly courageous thinker, Panditji perhaps
is the last of that dwindling tribe of men who represent the
elegant dynamics of political philosophy. He ever belongs to that
enlightened royalty as his constituency spread over to transcend
national and international borders.

Proud of the historical heritage of Mother India and full of
hope for the future of humanity as such, he addressed himself to
basic questions both in politics and philosophy. Upon a search
for finding humanistic and egalitarian answers and for moral
ordering of human society—he became the part of that inevitable
struggle, a soldier, a captain and then the leader of this vast
country. Notwithstanding the parameters that determined his
choice to resolve the pernicious problems, he moved from strategy
to strategy so as to face the ever growing crisis. Intensely conscious
of the misery of the teeming millions of his fellow men, whom
Father of the Nation, Mahatma Gandhi described as “dumb toiling
millions”, Panditji pinned his hope in reformation and resurgence
of their true spirit. This unflinching faith in man was the spring
force of his thought and of his actions. Life of the people who
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crowded around him offered to him the lessons in the school of
his life struggle. That brought natural love and affection of the
people for him. At every focal and historical point whether during
the freedom struggle or thereafter, people thronged around and
looked to him, not merely as their leader but as the maker of their
destiny—a beckoning light, leading them on to an era of salvation
and liberty. Exuding confidence in them, he was to them the
unfailing friend, a sort of liberation from the forces of subjections—
alien, imperialistic as well in-built in the social structure. Interaction
with this surging mass of men led to the formulations of his own
original socio-economic philosophical thinking. Ever scintillating
with spirit of resurgence, he carved out a path assuring equality
among men and liberty to all societies.

In the proud gallery of the galaxy of the makers of the Indian
Republic, Panditji’s place eventually is that of an architect of a
free developing people. That has added historical significance of
its own. In truth, he was moulded by the people of India, their
past and present, as he ever sought to discover them and in turn
he grappled with the intricacies of the socio-economic morass
alongwith the cultural conditions in which people were caught
up. Even while structuring the India of his own dreams, he
remained for ever a man of the masses close and dear to the
people everywhere. He tried to spell out his own original political
philosophy for the good of the people and for their well being.
Intensely and that sometimes moved with emotions and having
political tools available in the era, he leaned clearly towards
socialism and yet wanted to achieve its goals by his own chartered
path of peace, non-violence and humanism. Welfare State with
socialistic ideals emerged out of his personal interaction with the
penury of the people, their backwardness, illiteracy, mal-
nourishment and political and cultural subjection reigning all
around. In this, first and final premise were the masses.

Masses came with ‘sadder’ faces and ‘sunken eyes’ having
haunted hopeless look to him.! Poverty of the people presented
to his sensitive mind, involved moving poignancy and that aroused
penetratingly, political and economic questioning. Out of that
travail and turmoil he grappled with questions and carried on
search for solutions. He was thus ever on a voyage of discovery.

1. Thoughts of Jawaharlal Nehru, Cab. Sectt. Inplementation Committee
for the Jawaharlal Nehru Centenary, p. 55.
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Philosopher in him sobbed within, as the leader continued his
ceaseless fight. He found “people were in miserable rags, men
and women, but their faces were full of excitement, and their
eyes glistened and seemed to expect strange happenings which
would, as if, by a miracle, put an end to their long misery.”?

“They showered their affection on us and looked on us with
loving and hopeful eyes, as if we were the bearers of good
tidings, the guides who were to lead them to the promised
land.”?

He carried all this burden of human pain, poverty and misery,
his soul struggling as a rebel. He acknowledged “Looking at
them (people) and their misery and overflowing gratitude, |
was filled with shame and sorrow, shame at my own easy-
going and comfortable life; and our petty politics of the city
which ignored this vast multitude of semi-naked sons and
daughters of India; sorrow at degradation and overwhelming
poverty in India”.

And again “A new picture of India seemed to rise before me,
naked, starving, crushed, and utterly miserable. And their
faith in us, casual visitors from the distant city, embarrassed
me and filled me with a new responsibility that frightened
me.”* Yet in them he found the country’s hope, a never
failing image, of Bharat Mata, Mother India, was essentially
these millions of people, and victory to her, meant victory to
these people. You are part of this Bharat Mata. I told them,
you are in a manner yourselves Bharat Mata, and as this idea
slowly soaked into their brains, their eyes would light up as
if they had made a great discovery.”*

This vision of people as “Bharat Mata” and problems of poverty
had always been focal to all his socio-political thought. Speaking
at the Golden Jubilee of the Indian Merchants Chambers, Bombay
Feb. 3, 1958, he made a moving reference to Biblical theme. He
stated that he was not a preacher, “Nevertheless, I should like to
take a text for my address, a well-known Biblical text: For unto
every one, that hath, shall be given, and he shall have more abundance;
but from him that hath not, shall be taken away even that which he

2.
3. Ibd,p.
4
5
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hath”. Eventually this spelt out his philosophy and political tenet.

In the same speech he asserted that the ‘country was struggling
to get out of the morass of poverty so as to achieve “the take off
stage” into an era of a sustained economic growth. In that he
wanted the nation first to cross the barrier of poverty and secondly
structure the stage where growth becomes relatively spontaneous.
His economijc assessment was that in the present day situation in
India the poor becomes poorer. Poverty becomes its own curse.
It represents and adds to under-development. Economic subjection
and the degrading forces of poverty, required adequate solution.

Deeper thoughts that turned his mind and soul had one
concern and that was liberation of the people from poverty and
uplifting them from deprivations. Eversince the freedom struggle,
he believed in political and economic freedom of the people. To
his mind both were interlinked and will have to be resolved with
appropriate economic and political strategy. He looked around
for ready parallels, in the sphere of politics and in the sphere of
economic management. Being the part and parcel of Gandhian
philosophy, he sought solutions within the compassionate compass
of principles of Gandhism. The rising red star of socialistic thought
charmed him, and enlightened his path. Thoughtful brooding
over the enveloping phenomenon, he eventually marked out the
lines of the golden middle streak, which in his views could
master the forces of socio-economic subjection and usher an
egalitarian welfare era on the basis of equality and freedom. The
path struck was the middle path. Neither the extreme and total
socialisation nor that of free, liberal economic laissez faire are the
part of this path. Extremes lead to regimentation and these be
avoided. Neither the steel frame of regimentation nor the loose
liberty. His middle path perceived planned economic arrangement
with necessary state intervention, side by side encouraging healthy
competition amongst men and instilling more and more cooperative
principles in all vital walks of life. On this path, he steered the
affairs of this complex nation. On this path he sowed the seeds
of growth and development. By this path he thought, true liberty,
fraternity and equality could be ushered.

Born and brought up in somewhat idyllic conditions, Pandit.ji
was the product of an age of turmoil. Influences that tumgd his
mind and soul to egalitarian goals were constantly interacting all
around the political world. Although shaken by deadly wars,
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science was offering solutions for development. Even political
theory was claiming certain scientific basis. History was receiving
a new interpretation while religion and its base was challenged.
All this was quietly affecting Panditji’s scientific mind as well as
political and economic considerations. Freedom struggle led him
to be incarcerated not less than nine times. That offered him
profound break to ponder over problems that had beset men and
society.

In the early Thirties, he declared himself to be a socialist. His
first and enduring love for socialism as a political philosophy of
salvation, remained a predominant and undying faith with him
all through. It is interesting to note that even after the current
political shift in socialist thinking of its mother country like USSR,
Panditji is remembered as an unique proponent of scientific
socialism. -Recently Professor Ulianovsky paid glowing tributes
while assessing Nehru’s concept of scientific socialism. Writing
in Soviet Review (July, 1989), the learned Professor states that
indicative of Nehru’s keen political insight was his attitude to
scientific socialism. In his famous press statement late in 1933, he
said that he considered the basic ideology of communism and its
scientific interpretation of history to be sound. Such was the
message of his clear and bold speech at the 1936 session of the
Indian National Congress in Lucknow. “I am convinced”, said
Nehru, “that the only key to the solution of the world’s problem
and of India’s problem lies in socialism, and when I use this
word, | do so, not in a vague humanitarian way, but in the
scientific economic sense.

“I see no way of ending the poverty, the vast unemployment,
the degradation and the subjection of the Indian people except
through socialism. That involves vast and revolutionary changes
in our political and social structure, the ending of vast interests
in land and industry . . . That means the ending of private
property, except in a restricted sense, and the replacement of the
present profit system by a higher ideal of cooperative service . .
... In short, it means a new civilisation, radically different from
the present capitalist order.”*

The Professor, however, rightly qualified by observing that
in transcendent philosophical matters of being and consciousness,
in his theory of cognition and the personality’s spiritual and

6. Soviet Review, July, 1989 pp. 6-7.
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moral development, Nehru was dominated by a mixture of Hinduist
religious-ethical traditions and European rationalistic scepticism.”
And further goes on to say that Nehru absorbed the traditions of
India’s ancient culture and the rich history of its national liberation
movement, particularly the philosophy and practice of Gandhism.
He assimilated all that the European bourgeois liberalism had to
offer when he studied in Great Britain, its cradle, and being
disillusioned, turned to socialist ideas, initially in their Fabian
version. Having studied the theory and practice of scientific
socialism, he was one of the first national liberation leaders to
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